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Introduction

It is with mixed feelings of sadness and joy that I present
this publication. Today marks the 24th Anniversary of the
Disappearance of His Divine Grace Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj from this earthly plane. We are also
currently celebrating the Silver Jubilee of the inauguration of
Sri Chaitanya Saraswat Math.

Today we are not only feeling separation from Srila Guru
Maharaj, but also from His Divine Servitor, his dearmost asso-
ciate and successor, His Divine Grace Srila Bhakti Sundar
Govinda Dev-Goswami Maharaj.

This publication is a wonderful presentation of the sweet
conceptions held so dearly by our divine guardians who would
regularly relish these compositions and the deep devotional
mood expressed therein.

The title of the book “Sri Samadhi Mandir Stotra Mala”
came from the revelation that each of these transcendental
expressions is like a divine flower with its own unique fragrance
and together they form a beautiful garland which adorns Srila
Guru Mahar3aj in his eternal samadhi.

[ have been affectionately assisted by many devotees with
their sincere efforts over the years that it has taken to see
this publication come to light. Particularly Sripad Mahananda
Prabhu Bhakti Rafjan has offered constant support and
encouragement and suggested that this festival would be a
fitting moment to endeavour to publish this work. Sripad Bhakti
Kamal Tyagi Maharaj gave his valuable advice and corrections
and I am blessed to have his association. Srimati Isharapa DD
gave her invaluable energy for the design and layout and Anu
Krsna DD also helped greatly with the presentation. I must
also express deep appreciation for Sripad Vaisnava Maharaj
(Srutasrava Prabhu) who remained a constant inspiration for
me throughout my devotional career and who prepared and
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published the Foreword of the book in his transcendental
publication, Sri Vaisnava Tosani.

In the preparation of the work, I have tried my utmost to
faithfully present the verses and commentaries as clearly and
concisely as possible. Unfortunately, errors and mistakes are
always plagueing the endeavours of the conditioned soul and
if there are any mistakes I pray the good reader may forgive
this, and also please let me know, in order that future editions
may be improved and more perfectly present this glorious
subject matter.

In closing [ feel it appropriate to mention there are many
more verses that are held so dearly by our Divine Guardians,
many of which have been included on Srila Govinda Maharaj’s
Samadhi Mandir, The Temple of Love and Affection. I'm sure
that these divine gems will continue to come to light by the
service efforts of the great Vaisnava servitors of Sri Gurudeva.

Praying for the mercy of the Vaisnavas,

Sadhu Priya das

on the Disappearance Festival of Srila Guru Maharaj,
19th of July, 2012
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Foreword

The following conversation took place in the courtyard of
the Samadhi Mandir of Srila Guru Maharaj on December 15,
1992, when Srila Govinda Maharaj was questioned about its
manifestation.

When Srila Guru Maharaj disappeared, the mango tree
disappeared a few days later. I was very unhappy, because I
did not want to cut that tree, I do not like to cut any tree.
Anyhow when the Samadhi Mandir was manifesting, I was
meditating and instructing, “Do it this way. Put it this way.
One day I chose this place here where the devotees will stay
and chant the glories of Guru Maharaj. The verandah {plat-
form in front of the Samadhi Mandir} would not be sufficient.
Then through meditation this courtyard came out.

I have got some inspiration from Srila Rupa Goswami’s
temple, Sri Govinda Mandir. There are pillars, and suddenly that
came to me. In Srila Swami Maharaj’s Upadesamrta commen-
tary published by ISKCON, there | have seen that picture and I
have seen those pillars there. They could not make them exactly
the same, but they followed those pillars. I gave that picture to
Dhenu Mistri, the sculptor, “These two pillars I have seen here.
Can you make it?” Then he said, “Yes, Maharaj, | can make it.”
[ told him, “It must be so strong, and in this way you must make
it.” And he said, “Yes, Maharaj, I shall do.” Inside these pillars is
ten inches concrete, ten by ten concrete, then brick wall. And I
told to Dhenu Mistri, “You make it this way. You see this picture
and you try to make it.” And it was almost perfect, but there is
very fine work and he cannot do that. But the structure he has
done. So, some remembrance of Srila Ripa Goswami’s temple is
in Srila Guru Maharaj’s temple.
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And everything Guru Maharaj likes is inside here.
Guru Maharaj likes lions, likes peacocks, likes deer and these
two Tulasi, two female figures are there. First I gave instruction
to Dhenu Mistri to make this big arch and two small arches. But
then [ went to Kolkata for my seva, and when I came back [ saw
this arch that the mistri had done. I said, “Why did you make this
small type? It must be in balance with the large arches. Then he
wanted to break it. “Mahar3j it is very small and not adjustable
with this big arch.” I told him, “Do not break it, I shall meditate
what is what. But you make another one adjustable with this one.”
And he made it.

One day it came to me in meditation that Srimati Tulasi
Deuvi is there. Tulasi Devi is always in the Samadhi Mandir of the
Vaisnavas and we are putting Tulasi plant. [ thought that there
Tulasi Devi must be done in a fine way. A sculptor came from
Orissa and [ asked him “Can you make Tulasi Devi in meditative
way?” And he said, “Yes Maharaj, [ have made many.” Then I
told him, “Here is Tulasi Devi can you make it?” I am surprised
by the manifestation of all these things. It is not a plan, it is
revealed and coming down from the upper level. Therefore, [ am
very happy. Actually here is nobody’s credit, what is here is revealed.

[ was thinking, “Why did this mango tree disappear?”
Then I understood that if I did not cut this tree then the Samadhi
Mandir would not come out. So the mango tree disappeared and
[ used all the tree’s wood in the Samadhi Mandir. Upstairs, the
doors and windows, everything is from that tree. It is a mango
tree, not so strong, I know it, but I thought if I give it a chance
to serve here in the Samadhi Mandir then that tree will be happy
with me. But this tree was very happy with Guru Maharaj, and
the same day Guru Maharaj’s departure happened at one o’clock,
all that tree’s leaves fell down by four o’clock. [ was surprised, and
within seven days it was dead.

Guru Maharaj explained that everything is here in Koladwip
and that this Math is all transcendental and we are trying to feel
which way it is transcendental and we are getting much inspira-
tion. And when Tulasi Devi manifested [ was surprised.



You have seen the top of the temple is shaped like a Siva
lingam. It is unusual. You will never see that in any samadhi
mandir, but it is showing the mood of meditation. Samadhi
means mood of meditation. When [ was meditating on which way
[ would make the top I had no idea. Never before had [ done this
and [ have not gone anywhere to see other Acharyas Samadhi
Mandir installations. So many Vaisnavas have left this mundane
world, and their disciples have invited me but I have not gone
there. That is my feeling is very soft. [ cannot tolerate.

When it became my duty, at that time [ was a little puzzled.
But, suddenly, four persons came from Sri Chaitanya Math and
they were very expert to do that. Seeing my face they understood
or they got inspiration. Anyway one of them said to me, “Maharaj,
[ am thinking you cannot do anything with this Samadhi work
and so we came for that. We shall do everything for you, as you
order.” Two days before, Puri Maharaj came here and he wanted
to go back to Kalna. I said, “No, Maharaj. Guru Maharaj not will
stay here. There was an earthquake, a very big and heavy earth-
quake and Guru Maharaj must go. You stay here Maharaj. I think
within two or three days Guru Maharaj will leave.” And then Puri
Maharaj stayed here and very happily they have done every-
thing. From Chaitanya Math, the original Math of Srila Bhakti
Siddhanta Saraswati Thakur, four very expert persons came. |
do not know anything about samadhi but they have done all the
work here.

[ was thinking where shall I put tilak. In all samadhi mandirs
you will see tilak, but this will be made from marble, then where
shall I put the tilak? And in marble they cannot make it, [ thought.
Then it came to me and around the entire samadhi mandir you
see tilak.

Devotee: And why have they put a chakra?

Srila Govinda Maharaj: Yes, that idea came, sanka
{conch}, chakra {disk}, gada {club}, padma {lotus}, everything is
there. That is Visnu’s chakra is always protecting and Samadhi
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means meditation, eternal meditation, not a dead conception and
Visnu chakra must be there for protection.

Devotee: Why is a Siva lingam on the top?

Srila Govinda Maharaj: It is not actually a Siva lingam,
but it is a symbol of meditation. Guru Maharaj is meditating there.
He is seated there meditating. He has entered into the pastimes
of Krsna-lila, Radha-Krsna-lila and he is meditating in a very
intense way there. This is the fact.

Guru Mahargj said the Samadhi Mandir should not be very
big. From the Samadhi Mandir always feelings will come of sepa-
ration. I was very afraid, when it was going in some decorated
way. | was afraid whether Guru Maharaj would like it or not.
Lastly the color, I wanted to ensure, no color. You are seeing
very simple color. They wanted to make some color decoration,
[ said, “No. Simple and all the marble also must be white.” He
made that one Garuda and I instructed do not give any color only
the color of marble. There are $lokas of Srimad Bhagavad-gita,
Srimad-Bhagavatam and others all around this Samadhi Mandir.
The ones Guru Maharaj liked and used, but all were not possible.

Devotee: Did you compose the song, “Jayva Guru Maharaja
vati rajesvara” while Guru Maharaj was still present?

Srila Govinda Maharaj: No, after. Within three days I
composed it. They started the samadhi ceremony of Guru Mahar3j
and I did not know which way we shall worship in the Samadhi
Mandir. Then those Chaitanya Math brahmacharis told me, “This
day you should give maha-bhoga in front of Guru Maharaj, 108
varieties of bhoga given, then samadhi.” Then he said, “From this
day the worship is started, and don’t stop the worship.” “And
like our Deity it will be worshipped,” they said. Then I thought,
“When we are worshipping it is necessary to sing an arati-kirttan
of Guru Mahar3j. So I tried to compose it. And when I composed
it in Bengali then I thought it very easy to transform in Sanskrit,
then immediately I made it in Sanskrit.
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There is another composition on the wall, the character of
Guru Mahar3j from birth onward. One day Rama Didi told me,
“This year in Gaudiya Darsan you are not giving any article. You
must give one article for Guru Maharaj, at least one poetry you can
give.” | was always very busy in this Math, it was not peaceful for
me. Everybody is feeling peace but I am always busy to manage.
[ said “This year it is not possible for me Didi.” Then Rama
Didi gave her pen, that pen was a Parker pen and said, “You
must write here now.” Then I thought it was the order of Guru
Maharaj coming from the upper level. [ was trying and suddenly
it came to me, $ri gauda mandala majhe hapaniya grama, yena
avatirna mora prabhu guna dhama. These two lines suddenly
came in my mind then I told her, “Give me some paper.” Within
half an hour it was composed, the whole thing. Then, I gave it to
Rama Didi, "You please take it. Offer it.” And reading it, Rama
Didi was crying and she offered many dandavats and gave that
fountain pen, “I shall not take back this pen.” In her room within
half an hour I completed it and offered it to Rama Didi, “It was
your order, you take it.” And she was very happy, crying and gave
her fountain pen to me, a Parker fountain pen.

Everyone respected Guru Maharaj from the time he was 21
or 22 years old. The villagers and also everybody respected him.
When he was studying in college everybody respected him. His
colleagues called him a man of meditative, eternal mind.

Forenord
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, Sri Sri Guru-(iauréﬁgau Jayatah
Sri Guru-Arati-Stuti

jaya ‘guru-maharaja’ vati-rajesvara
éri-bhakti-raksaka deva-gosvami $ridhara [1]
patita-pavana-lila vistari’ bhuvane
nistarila dina-hina apamara jane [2]
tomara karunaghana murati heriya
preme bhagyavana jiva pade murachhiya [3]
sudirgha supibya deha divya-bhavasraya
divya-jiiana dipta-netra divya-jyotirmaya [4]
suvarna-siraja-kanti aruna-vasana
tilaka, tulasi-mala, chandana-bhisana [5]
apurva $ri-anga-$obha kare jhalamala
audarva-unnata-bhava madhurya-ujjvala [6]
achintya-pratibha, snigdha, gambhira, udara
jada-jiiana-giri-vajra divya-diksadhara [7]
gaura-sankirttana-rasa-rasera asraya
“dayala nitai” name nitya premamavya [8]
sangopange gaura-dhame nitya-parakasa
gupta-govarddhane divya-lilara-vilasa [9]
gaudiva-acharya-gosthi-gaurava-bhajana
gaudiya-siddhantamani kantha-vibhusana [10]
gaura-sarasvati-sphartta siddhantera khani
aviskrta gayatrira artha-chintamani [11]
eka-tattva varnanete nitya-nava-bhava
susangati, samaiijasya, e saba prabhava [12]
tomara satirtha-varga sabe eka-mate
riipa-sarasvati-dhara dekhena tomate [1 3]
tulasi-malika-haste $ri-nama-grahana
dekhi’ sakalera haya ‘prabhu’ uddipana [14]
koti-chandra-susitala o pada bharasa
gandharva-govinda-lilamrta-labha-asa [1 5]
avichintya-bhedabheda-siddhanta-prakasa
sanande arati stuti kare dina-dasa [16]
(dinadhama - Tridandi-bhiksu Sri Bhakti Sundar Govinda)

Pt One — Gasten Dide
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S1i Guru-Arati-Stuti

1 All glory to you, ‘Guru Maharaj,” Of sannyasi kings, the
Emperor: The glorious Srila Bhakti Raksak Dev-Goswami Sridhar.

2  Extending in this world your Pastimes as saviour of the fallen,
You delivered all the suffering souls, including the most forsaken.

3  Beholding your holy form of concentrated mercy; The fortu-
nate souls fall in a swoon of divine love’s ecstasy.

4.  Your lofty form full of divine emotion is nectar for our eyes;
With divine knowledge and shining eyes, your effulgence fills the skies.

5 A golden Sun resplendent, in robes of saffron dressed;
Adorned with tilak, Tulasi beads, and with sandal fragrance blessed.

6  The matchless beauty of your holy form, dazzling in its bright-
ness; Your benevolence of most noble heart, in the moonglow of
love’s sweetness.

7 Inconceivable genius, affection, gravity, magnanimity — A thun-
derbolt crushing mundane knowledge, the reservoir bestowing divinity.

8  Inthe Golden Lord’s Sankirttan Dance, you revel ecstatically;
“Dayal Nitai, Dayal Nitai!” you ever call so lovingly.

9  Eternally present in Nabadwip Dham with your associ-

ates, by your sweet will, You enjoy your holy Pastimes on hidden
Govarddhan Hill.

10 You're the fit recipient of your dignity In the Gaudiya Acharya
assembly, The jewel of the Gaudiya-siddhanta adorning your chest
so nobly.
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11 You're the living message of Sri Gaura, you’re the mine of
perfect conclusions; You revealed the Gayatri’s inner purport: the
gem fulfilling all aspirations.

12  When you speak, one subject alone is revealed in ever-new
light; Proper adjustment, and harmony— All these are your spiri-
tual might.
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13  All your dear Godbrothers declare unanimously They see
within your Holiness the line of Rupa-Saraswati.

14  Seeing you take the Holy Name, with Tulasi beads in hand,
Awakens the thought of Saraswati Thakur in everybody’s mind.

15  Your feet, cooling like ten million moons— In their service all
faith do I place; The nectar of Radha-Govinda’s Pastimes one day
we may drink, by your grace.

16 O personification of perfect conclusions inconceivably one, yet
different! I sing this prayer at your arati, with joy—your humble servant.

lowly and fallen, Sri Bhakti Sundar Govinda Maharaj
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Sri Nama-svartpa
nama-chintamanih krsnas
chaitanya-rasa vigrahah
purnah suddho nitya mukto
’bhinnatvan nama naminoh

(Padma-Purana)

As the Lord and His Name
are one and the same,
the Name is Krsna Himself;
eternally pure, beyond the mundane,
Life, Joy and Love, full and complete,
sweet Holy Name,
wish-fulfilling Gem Divine.
harer nama harer nama harer namaiva kevalam
kalau nasty eva nasty eva nasty eva gatir anyatha
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(Brhan-Naradiya-Purana)

The Holy Name, the Holy Name, the Holy Name alone in this
age of Kali, there is no other alternative, no other alternative, no
other alternative.
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cheto-darpana-marjanarh bhava-
mahadavagni-nirvapanarn
sreyah-kairava-chandrika-vitaranarh
vidya-vadhii-jivanam
anandambudhi-varddhanarh prati-padam
purnamrtasvadanarn
sarvatma-snapanar pararm vijayate
éri-krsna-sankirttanam

(Bhagavan Sri Chaitanyadeva, Sri Siksastakam 1)

The Holy Name of Krsna cleanses the mirror of the heart and
forever extinguishes the great forest fire of repeated birth and
death. As the evening lotus blooms in the moon’s cooling rays the
heart begins to blossom in the nectar of the name. Again and again
tasting nectar, diving and surfacing in an ever increasing ocean of
joy. Until at the whole self is bathed and purified. All glories to the
grand congregational chanting of the Lord’s Holy Names.
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Commentary by Srila Sridhar Mahardj:

So the great hope of Sri-Krsna-sarikirttan was given by the
first sloka of Mahaprabhu. If it is properly undertaken we may
progress step by step in this way with these seven consequences.
The first is loss of our mundane consciousness and the second
is liberation from the mundane relativity. Then the third, positive
goodness awakens within our heart and takes us to Vrndavan.
Then the fourth—vidya-vadhi-jivanam; we will come under the
guidence of the svariipa sakti, Yogamaya, not Mahamaya; not the
out-carrying current but the in-carrying current, the one which
is always trying to centralize. In this way we come to vadhi
conception. We are potency, unconditional potency meant to
serve Krsna. That sort of rasa which gives full connection with the
Lord. Then after attaining that stage what are the other conse-
quences that come? anandambudhi-varddhanam prati-padam
pirnamrtasvadanarn; to become a particle in the ocean of joy.
Then the next thing is that that joy is not a stale thing, not static,
but it is ever new. An ever-new dynamic thing and sarvatma
snapanam it is purifying to the utmost. In the utmost goal we are
allowed to keep our individual conception, our individuality. Still
we feel all the parts of our existence are becoming purified when
we take the Name to the utmost, to the extreme. And also not
only myself but all who are connected with this Nama-sankirttan.
All are being purified, mass converson, mass purification and
purification to the utmost.
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Parficha-Tattva
$ri-krsna-chaitanya prabhu nityananda

(+ Sri Charitamrta)

There are ten offences in the chanting of the Hare Krsna
Mahamantra, but these are not considered in the chanting of the
Paricha-Tattva mantra. Sri Chaitanya Mahaprabhu is the most
magnanimous incarnation, for He does not consider the offences
of the fallen souls. Thus to derive the full benefit of the chanting
of the Mahamantra, we must first take shelter of Sri Chaitanya
Mahaprabhu and His associates, the Paricha-Tattva, who are the
bestowers of the Hare Krsna Mahamantra.
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Mahamantra
hare krsna hare krsna krsna krsna hare hare
hare rama hare rama rama rama hare hare

In the age of Kali the transcendental vibration form of the Lord,
the Lord’s Taraka-Brahma-Nama, appears specially as the Hare
Krsna Mahamantra. The other Mahamantras are prescribed for
the other ages but the Hare Krsna Mahamantra is actually the
supreme mantram for all ages. Of all mantrams the Hare Krsna
Mahamantra is the best as it is both highest and most powerful.
Only in the Hare Krsna Mahamantra do we find Lord Sri Krsna
with Radharani, the Powerful with His ecstatic Power. So only
through the Hare Krsna Mahamantra are we directly connected
with full-fledged theism, the sonhood of Godhead and paramour
love for the Lord. In this way we can understand the supreme
position of the Hare Krsna Mahamantra.

The Hare Krsna Mahamantra is also most powerful because
only in the Hare Krsna Mahamantra is there the full expression
of self-surrender and the mood of calling to Radha-Krsna to
attract Them to appear within our hearts and divinely fulfil our
heart’s necessity for Their service. One of Radharani’s Names
is Hara and when Hara is called in a vocative expression it is
expressed as ‘Hare’. ‘Krsna’ within the Mahamantra is also a
vocative expression of His Name so chanting ‘Hare Krsna’ actu-
ally means calling Radha-Krsna and praying for Their mercy.



In this way we can understand that through the Hare Krsna
Mahamantra we can best fulfil our life’s goal of connecting with
the transcendental wave of prema. So we are so hopeful that
our lives and all of our activity will be successful by chanting the
Hare Krsna Mahamantra.
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trnad api sunichena taror iva sahisnuna
amanina manadena kirttaniyah sada harih

(Bhagavan Sti Chaitanvadev: Sri Siksastakam, 3)

One who is humbler than a blade of grass,
more forbearing than a tree,

who gives all honour to others
without desiring it for himself,

is qualified to always chant
the Holy Name of Krsna.

W

V-

Commentary by Srila Sridhar Maharaj:

Cent-percent optimistic we shall have to become. There
is no room of pessimism for the Krsna-bhakta. We will appre-
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hend that we will not commit any offense, specially against the
Vaisnavas. Very alert, we shall have to become. So gracious, so
valuable a fortune we are aspiring after. So we must be very very

L amadhii

careful. It will arouse envy, jealousy on different parts. That we

ge

are connected with such a great fortune. As much as possible

S

we must be very cautious, careful that no disturbance may come
from outside to do away with our pure aspiration.
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So Mahaprabhu told, trnad api sunichena, taror iva
sahisnuna, amanina manadena, Kirttanivah sada Harih

In one word you must be conscious that you are living in
a place which is worthless. It has no value. Trnad api sunichena,
don’t go to oppose anyone. There is no meaning to giving any
opposition. It is all fictitious. Why should I lose my energy to give
opposition to something that is all fictitious. Taror iva sahisnuna,
if any opposition comes to you, don’t care for that. Their motive
is only superficial. That may not affect your inner train of thought.
Don't be careful about any opposition coming to you. Don't
create any opposition to others, and still if any opposition comes
to you, try not to care. It is all futile.

Amanina—and don’t hanker after any position from the
ordinary public, any name and fame, appreciation. They do not
know. Their appreciation has got no value at all. They are all
madmen. They are besides themselves. Their own good, they
do not know. So their appreciation has got no value. So don’t
hanker after any appreciation from the public. Manadena — and
still you must be alert to give them due respect otherwise they
will come to disturb you. Like a bribe, offer some respect to
them and go on with your own campaign. As much undisturbed
as you can be, try to make progress as rapidly as possible. Your
circumstances may cut up this opportunity and connection. So as
much as the present circumstance you will be able to utilize, try to
do that. “Trust no future however pleasant. Let the dead bury its
dead. Act in the living present, heart within and God overhead.”
(Henry Longfellow) With this policy, go on.

By what process should we try to utilize ourselves for this
Nama-bhajan? Mainly you are to couch yourself in this way:
trnad api sunichena. You are to think that you are the meanest
of the mean. Even a blade of grass has got it’s value but you
have not got so much value. Bhaktivinod Thakur has come with
his analysis of the meaning. “The straw has got some material
value. But in your case you have got no positive value, all nega-
tive. A man may not be educated but a madman is less; minus.
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He can think but his thinking is going in an abnormal way.”
So, Bhaktivinod Thakur says, “I have got some consciousness,
some intellegence, some this and that. But that is all misdirected.
But a blade of grass it has got nothing, no misdirection tendency
to go towards the opposite direction. So I am meaner than a
blade of grass. A blade of grass can be taken away here or there
by the storm, by the external wave. But for myself [ will always be
reluctant in a particular direction. If the wave wants to take me,
[ shall try to go towards the opposite.”

So when we are taking ourselves in the relativity of the
infinite goodness we should think that ‘I have got no value but
some negative value. I shall oppose, if He wants to grace me |
shall try to resist it. [ am constructed by such element that I will
go to suicide. That the energy which is left in me, that will try for
suicide. He will come to grace, I shall oppose. This is my position.
But the blade of grass will not oppose. I have got such a nasty
position.” You must realize that you are such. So with care you
will come to accept the goodness available by Nama-bhajan.

From so many directions so many forms of hindrance will
come and affect you to dissuade you from this path. But taror iva
sahisnuna, the example of a tree is given that if anybody does not
pour any water on it, the tree does not say, ‘Oh give some water
to me.” Then if anyone is coming and disturbing, snatching the
leaves, cutting the branches... some cut the whole thing! But the
tree is silent, no opposition. So with no opposition you will try to
see that insult, poverty, unfavorable dealings or any other punish-
ment are coming to purify you and that they are necessary. “With
the least punishment I am going to be released. | am going to be
released! I have been connected with the highest object of life,
the highest fulfilment of life. But what price am I going to pay
for that? What price? If I am confident that I am going to attain
the highest fulfillment of life and just pay any price is sufficent for
that?” That is inconceivable.

So whatever little demands come to be exacted from you,
with a smiling face you have to accept that in consideration of



your highest goal. If you are really confident and you have faith
in your brightest future then you will give what little price is there
that nature wants through these miscreants apparently.

Our Gaura-kiSor Babaji once, we are told, he was going for
madhukari bhiksa and returning to his quarters. Sometimes some
people may come to others and they did not spare him also. So
those boys they were pelting some small bricks and throwing
some dust and he was remarking, “Oh Krsna, You are cruely
dealing with me. I shall complain to Mother Yasoda about this.”
That is his outlook. How harmonized is he? If anything comes to
him he thinks, “Oh Krsna, You are there.” In philosophical calcu-
lation, without His will nothing can happen. But in His concrete
form—“You are with these children. You are disturbing me and I
shall teach you a lesson. I know how to deal with You.”

So in that way those great souls are established there and they
take everything like that. That is our beacon light to adjust with things
that are apparently unfavourable. A sweet adjustment is there.

Pratistha is the most subtle and highest enemy within us.
So special dealings have been recommended here to deal with
pratistha, prestige, position. That is the worst enemy for the
devotees of Krsna. Pratistha takes one to mayavad and Brahma
conception: So ’ham, I am He, [ am that divinity, rather than daso
’ham, 1 am a subordinate part of that supreme truth. Eliminating
from his consideration that He is so big and I am so small and I
am in misery and suffering so many things. All of these practical
things are ignored.

So pratistha, position, ego, that is the worst enemy and to
deal with that specially it is told: amanina manadena. You must
not want respect from anybody, from the environment. But at the
same time you must give prestige to the environment according
to their position. You must show respect but don’t desire any
respect from outside. It must be done in a particular way as it
is the worst and the most hidden enemy. If you can cross this
enemy, in any way avoid or conquer, then you will be able to
enter into the slave area of Krsna where you are given wholesale
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to the area of sacrifice. So amanina manadena, never seek for
position from any quarter. At the same time you are required to
give honour to one and all according to your understanding.
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bhidyate hrdaya-granthis chhidyante sarva-samsayah
ksiyante chasya karmani mayi drste ’khilatmani

(Srimad-Bhagavatam: 11.20.30)
The seal in the heart is broken, all concerns of the mental system

are cleared and the pursuit of all material activity is finished, once
I am perceived as the Supreme Lord of all.
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Commentary by Srila Sridhar Mahardj:

Bhidyate hrdaya-granthis, our heart is sealed and the seal
will be broken open. Coming in contact with Krsna Consciousness
the seal of the heart is broken and it opens to receive Krsna. The
heart’s concern is with rasa, anandam, ecstasy and charm and
the heart has been given the most important place. Krsna-kirttan
breaks the seal of the heart and the heart awakens to receive that
sweetness, beauty and joy.

Then next, in the plane of knowledge, there is chhidy-
ante sarva-samsayah. Raso ’'py asya param drstva nivartate
(Bg. 2.59) First taste comes and then suspicion vanishes. When
the person gets the taste of the real rasa, real spiritual ecstasy, then
necessarily all doubts are cleared by this practical participation.
First the heart is captured with that taste and then prema follows.

The heart will say, “Yes, | want this thing, I was searching
for this!” With this satsifaction expressed by the heart, the brain
will follow: “Yes, there is no doubt, this is the highest thing in our
search. Dissolve everything.”

Ksivante chasya karmani. Then karma will also close all
workshops. The heart will say, “I have got prema. This is the
thing. Stop all works from now and adjust accordingly.” In this
way our energizing in the opposite direction stops.

So Krsna Consciousness is the wealth of the heart and its
nature is to extend itself without caring for any law. Only whether
one will accept it and that depends upon whether one has the
eagerness to accept it. There is only one qualification—Ilaulyam,
hankering. Whoever really wants it has the qualification. ‘Do you
want this?’ ‘Yes, it is good, it is tasteful.” ‘Allright, you get it.” If
the demand or prayer is genuine there are no other conditions
to be met. That is the simple transaction. If you sincerely want it
you will have it. Krsna Consciousness is the most simple transac-
tion. The question of fitness and unfitness is very unimportant.
Want, and have.
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In the super-subjective realm
Krsna is eternally engaged
in his divine play with his
most intimate servitors.
And as our consciousness

evolves through dedicationwewill

. find our highest prospect there

where we have d part to play
in the pastimes of the
Sweet Absolute.
Swami B.R.Sridhar
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Sri Guru-Prasastih

éri gaura-mandala-majhe hapaniya grama
vahi avatirna mora prabhu guna-dhama [1]
patita pavani ganga tira sannihita
‘nyayaratna-vidyapitha’ bhuvana-vidita [2]
tahi vaise vipra-vara prasanta udara

éri upendra chandra ‘vidyaratna’ nama yara [3]
bhattacharya-kula-ravi parama vidvana
nirantara seva para laksmi-narayana [4]

tara patni gauri devi parama pavani

maha sadhvi jaganmata prabhura janani [5]
atharasa satera $ake saurasvina masa
sanibara, chabbisa divasa parakasa [6]
budhaditya-jiva yoge tuinga-graha-gane
ramachandra-rasyasraye virachandra-dine [7]
subhankari pusya-anke karttiki navami
dharani haila dhanya prabhu-pada chumi [8]
uthila ananda-rola acharya-bhavane
sankha-ghanta jaya-dhvani deya nari-gane [9]
ajanu-lambita-bhuja purata-sundara

devi anke sobhe divya jyoti manohara [10]
heriva putrera riipa mugdha pita-mata
mugdha haila putra riipe vata pati-vrata [11]
ramachandra-janma ksana smari vipra-vara
rakhila putrera nama ramendra-sundara [12]
apurva balaka-$obha vyapila bhuvane
anindya ramendra chandra bade dine dine [1 3]
dekhite dekhite prabhu labhila yauvana
parama samrddha kari vidya uparjana [14]
divya suvimala tanu maha-jyotirmaya

nirakhi sakala loka sadhvasa manaya [15]
vairagya bhavita bhakti-parna kalevara
$aivala-pihita yena maha-sarovara [16]
maha-jiani stika praya virakta pradhana
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heri mata pita mane chinte anuksana [17]
sannyasi haibe putra na rahibe ghare
maha-yogi maha-tyagi laksana $arire [18]
antare ananda, bahye duhkha parakasa
kotodine kaila vipra $ri vaikuntha-vasa [19]
krame krame prabhu mora apana prakasi
svechchhaya bandhana khandi haila sannyasi [20]
grha tyagi mayapura karila vijaya
gauranga-janma bhiimi chidanandamaya [21]
éri bhaktisiddhanta sarasvati prabhu-sthane
laila sannyasa dina uddhara karane [22]

éri bhakti-raksaka sankirttana miurtti dhara

sei hetu guru nama rakhila $ridhara [2 3]
patita-pavana-rape tridandira vese
nama-prema vitariya bule dese dese [24]
dina-hina papitapi sabare uddhari

amrta sifichila visve yena gaurahari [25]

java jaya patita-pavana prabhuvara
nyasi-chiidamani bhakti raksaka sridhar [26]
asankhya pranati tava pada padme mora
krpaya karaha nasa karma bandha ghora [27]
bhavarnave pade sudhu habuduvu khai

e adhame uddhariyva deha pade thai [28]
vandi avirbhava-tithi $ri krsna-navami

veha dhanya hoilo prabhupada padma chumi [29]
vandi hapaniya grama maha tirtha-maya

vandi prabhu $ri upendra chandrera alaya [30]
vandi nitya bhattacharya-kulabja-bhaskara
vandi vidya ratna putra ramendra-sundara [31]
savadhane vandi mui gauri devi mata

vara anka alokari prabhu prakasita [32]
prabhura sambandha dhari yateka sujana
sanande vandana kari sabara charana [33]
sabe krpa kari more koro asirvada

nirvighne hauk labha prabhura prasada [34]

(Sri Bhakti Sundar Govinda)
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Sri Guru-Prasastif

In Glorification of Sri Gurudev
by Orh Visnupad Sri Srila Bhakti Sundar Govinda Dev-Goswami Maharaj

1 My Divine Lord and Master the Abode of all Transcendental

Holy Land of $ri Gaura- Mandal.

2  ‘Nyayaratna-Vidyapith’ was a famous place of learning, situated
near the banks of the Holy River Ganges that purifies the universe.

3 There lived the jewel of Brahmanas, Sri Upendra Chandra
‘Vidyaratna’, peaceful and magnanimous.

4  Like the radiant sun of the Bhattacharya family line, he was
superbly learned; he was ever absorbed in the Divine Service of
the Supreme Lord and His Consort, Sri Sri Laksmi-Narayan.

5  His devoted wife was the gracious Srimati Gauri Devi—
the great saintly lady, the mother of the universe. And she was the
mother of my Lord.

6 1817 $aka era, month of Aévin by the sun, on Saturday the
26th, was his Holy Day of Advent.

7 At the conjunction of the Sun and Mercury, and the Moon
and Jupiter, with many stars in their highest position, my Lord
chose the day of Sri Virachandra Prabhu in the shelter of the
same sign of the zodiac that the Supreme Lord Sri Ramchandra
appeared in.

S totria gna [)a

8 At the auspicious moment of the eighth star Pusya on the
ninth day of the month Karttik, mother Earth was blessed as she
kissed the lotus feet of my Lord.
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9 A great joyous vibration filled the house of Acharya Vidyaratna
as the pious ladies triumphantly blew the conch-shell and rang the bell.

10  His Form was beautiful radiant golden. His long arms reached
to his knees, the symptom of the great soul. As he curled up in the
lap of his gracious mother, a charming Divine Radiance came forth.
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11  Seeing their son’s beauty, mother and father, and all the
chaste wives present were entranced.
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12  That best of Brahmanas remembered the auspicious moment
of the Appearance of Lord Ramchandra, and so it was that he
named his beloved, beautiful son Sri Ramendra.

13 The marvellous beauty of the child pervaded the universe. And it
was day by day that the spotless moon Sri Ramendra grew and grew.

14  All could see as he gracefully bloomed in youth, the supreme
treasure of wisdom was his natural acquisition.

15 Seeing his greatly effulgent Divine Perfect Form, all were
moved to offer him all respects with reverence.

16  His body, like a great lake covered by moss, was filled with
Devotion and absorbed in indifference for the world.

17 Seeing the extreme detachment in his nature just like the
great savant Sukadev, his mother and father began to feel a
constant anxiety.

18  “Our son will be a sannyasi, he won’t stay at home. All the
symptoms of a Paramaharhsa completely indifferent to the world
are present in his body.”

19  Feeling ecstasy within yet showing sorrow outwardly, the
Brahmana Sri Upendra Chandra left the world for the Holy Abode
Vaikuntha.

20 Gradually, my Lord revealed himself to the world, and by his
sweet will breaking all ties with the world, he became a Sannyasi.

21 Leaving home forever he made his auspicious arrival at
Mayapur, the Divine Ecstatic Land of Sri Gauranga’s Advent.

22 Just for delivering the poor souls of this world, he accepted
Sannyas from Prabhupad Srila Bhakti Siddhanta Saraswati Goswami.

23 Because he is the Guardian of Devotion as the very embodi-
ment of the world chanting of the Glories of the Supreme Lord,
his Guru named him Srila Sridhar Maharaj, the Lord of the highest
Wealth of the soul.

24 As the saviour of the fallen, he took the mantle of the mendi-
cant holding the triple staff, tridanda, and wandering from place to
place he distributed Divine Love for the Holy Name of the Lord.
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25 Delivering the sinners and suffering souls from the worst
conditions of life, he showered nectar all over the universe just as
did our Lord Sri Gaurahari.

26 All Glory, all Glory to t}}e Great Benevolent, Lord,
the crown-jewel of Sannyasis, Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj.

27 My countless prostrate obeisances unto your holy lotus feet.
Be gracious and break my terrible mundane bondage.

28 [ am drowning in this material ocean. Please rescue this fallen
soul and grant him a place at your lotus feet.

29 [ sing the Glories of the day of your Advent, the ninth day of
the dark moon, who was so blessed to kiss the lotus feet of Your
Divine Grace.

30 I sing the Glories of Hapaniya Village, the great place
of pilgrimage, I sing the Glories of the home of Sri Upendra
Chandra Prabhu.

31 I eternally sing the Glories of Sri Upendra Chandra
Vidyaratna’s Divine son who is the merciful radiant Sun, Sri
Ramendra Sundar, who gave the connection of his Divine Ray to
the lotus flower of the Bhattacharya heritage.

32 Also, I very carefully sing the Glories of Mother Gauri Devi,
whose lap was effulgent with the merciful Advent of my Lord.

33 With joy I sing the Glories of the feet of all the auspicious
souls who had a relationship with my Lord.

34 It is my prayer to you all, please be merciful and bless me
that I may without obstacles attain the Loving Service of my Lord.
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labdhva su-durlabham idarh bahu-sambhavante
manusyam arthadam anityam apiha dhirah
tarnarh yateta na pated anumrtyu yavan
nihéreyasaya visayah khalu sarvatah syat

(Srimad-Bhagavatam 11.9.29)

After many, many births and deaths one achieves the rare human
form of life, which, although temporary, affords one the oppor-
tunity to attain the highest perfection. Thus a sober human being
should quickly endeavor for the ultimate perfection of life as long
as his body, which is always subject to death, has not fallen down
and died. After all, sense gratification is available even in the most
abominable species of life, whereas Krsna Consciousness is gen-
erally possible only for a human being.
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Srila Prabhupada Pranati

nikhila-bhuvana-maya-chinna-vicchinna-karttri
vibudha-bahula-mrgya-mukti-mohanta-darttri
éithilita-vidhi-ragaradhya-radhesa-dhani
vilasatu hrdi nityarh bhaktisiddhanta-vani

(Srila Sridhar Dev-Goswami)

“Slashing and smashing the illusion
of the whole mundane plane,

Dealing the deathblow to the scholars’ manic search
for liberation’s throne;

Relaxing calculation, for the realm of Pure Devotion
in Love of Sri Radha’s Lord Supreme:

O Abode of Divine Love — Divine Message
of Sri-Bhakti-Siddhanta,

May you dance and play and sing your song
within my heart forever.”

()

Commentary by Srila Sridhar Maharaj:
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“If he were alive today he would say that I captured him

in a cage of poetry.”




sa vai purhsarn parodharmo yato bhaktir adhoksaje
ahaituky apratihata yayatma suprasidati

(Srimad-Bhagavatam, 1.2.6)

The supreme activity to be performed for all of humanity is that
activity which establishes one in devotional service to the Supreme
Lord, beyond this material plane. Such devotional service activity
is by nature causeless and irresistible, and gives complete satis-
faction to the soul.

Commentary by Srila Sridhar Mahardj:

Bhakti is the highest function of the soul. Our duty here
must have its origin in the plane of bhakti. We must be able to
read and catch and utilize that flow. We must dance in the waves
of that flow. Everyone’s highest duty will be full submission to
the unseen, undetectable causal power, which has no cause, no
rhyme and no reason. It is automatic, eternal, and can never be
opposed by any forces here. And then only will we find our soul’s
greatest satisfaction. We will feel real satisfaction only when we
come in touch with that most fundamental harmonious wave.
Then we can feel the highest ecstasy. That is bhakti.

Try to maintain Krsna Consciousness, it is the medicine. And
there is no other medicine which can produce Krsna Consciousness,
cure our disease and discover Krsna Consciousness within us.
Krsna Consciousness is the cause of Krsna Consciousness. And
we have to get help from the devotees who have got Krsna
Consciousness within them just as from one light another candle
may be lit. A candle cannot produce light from within, but it has
to be lit from another candle. It is something like that. We are to
awaken our buried Krsna Consciousness by the help of another
light. That will come to help the sleeping Krsna Consciousness
within us and our consciousness will arise from its sleep.
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So the method is like that, sadhu-sanga. Krsna-bhakti, faith
in Krsna or devotion towards Krsna comes from the devotee of
Krsna. And it is apratihata, temporarily it may be opposed or
apparently checked, but nehabhikrama-naso ’sti pratyavayo na
vidyate, it won’t remain checked. For the time being it may be
suppressed a little bit, but it cannot be finished. It is of eternal
type and has got connection with the eternal plane.
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Srila Bhaktivinod-prarthana
kvaharh manda matistvati vapatitah kka tvarh jagat pavanah
bhoh svamin krpayaparadhani chayo ninam tvaya ksamyatam
vache ’harh karuna nidhe varamimar padabja miule bhavat-
sarva svavadhi radhika dayita dasanarh gane ganyatam

(Srila Sridhar Dev-Goswami, Srimad Bhaktivinod Viraha Dasakam: 10)

Prayer in Separation of Srila Bhaktivinod Thakur:

Where am |, so lowly and fallen, and where are you, the great soul
who delivers the universe! O Lord, by your grace, you are sure to
forgive my offenses. O ocean of mercy, in the dust of your lotus
feet I pray for just this benediction: kindly make my life successful by
recommending me for admission into the group of Sri Varsabhanavi
Dayita Das, who is the dearmost one in your heart.

N
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The preceding praver to Srila Bhaktivinod Thakur (1838-1914), the pioneer
of pure devotion in the recent age, was composed within the lifetime of the
author’s Guru, Srila Bhakti Siddhanta Saraswati Thakur Goswami Prabhupad.
Upon reading the original Sanskrit verse, Srila Prabhupad commented, “Now
I am confident that we have one man who is qualified to uphold the standard
of our Sampradaya (Divine Succession).”
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Dasa-mila-niryas
amnayah praha tattvarn harim iha paramar
sarva-$aktirh rasabdhirn
tad vimuktams$ cha bhavat
bhedabheda prakasar sakalam api hareh
sadhanarm suddha bhaktirn
sadhyarh tat pritim evety upadisati janan
gaurachandrah svayar sah

z

(Srila Bhaktivinod Thakur)

“(1) The Vedas are the principal scriptural evidence, which
in turn expound the following nine principles: (2) Krsna is the
Supreme Absolute Truth. (3) Krsna is omnipotent. (4) He is the
fountainhead of all relationships and love. (5) The living enti-
ties are His separated parts and parcels. (6) The living entity,
due to his constitutional situation as the marginal energy, may
come under the sway of the material energy. (7) Again, due to
his marginal nature, the living entity in the liberated condition
is free of the influence of material nature. (8) The living entity
and everything in this material cosmos is simultaneously one and
different from the Supreme Lord, Krsna. (9) Pure devotional
service is the living entity’s occupation and means. (10) Pure love
of Krsna is the living entity’s ultimate goal.”



The first principle presents and establishes the evidence,
the bona-fide source of information. The second to eighth prin-
ciples are the concepts of sambandha, as discussed in the Veda.
The ninth principle points out the abhidheya principle and the
tenth, the prayojana principle. These ten principles are conve-
niently categorised into pramana (proof, evidence) and prameya
(that to be substantiated). The first, the Vedic literature, is pramana.
The following nine, i.e. the second to tenth principles, are all in
the category of pramevya, that to be substantiated. Of that nine,
the second, third and fourth elaborate upon the supremacy of
Krsna, the Absolute Truth. The fifth, sixth and seventh delineate
the conditional position of the jiva. The eighth principle discusses
the eternal relationship between Krsna, the Supreme Lord and
the living entity, jiva. This principle of simultaneous oneness and
distinction, bhedabheda, must be understood and realized as the
inconceivable potency of the Supreme Lord. The ninth principle
illustrates bhakti as the activity of the jiva and the tenth gives the
goal of such activity, Krsna-prema.

o,
~o

Commentary by Srila Sridhar Mahardj:

Here, in one verse, Srila Bhaktivinod Thakur has given the
very gist of Gaudiya Vaisnava philosophy. He says, “We are not
interested in the opinion of anyone ordinary: there is no value
to any opinion other than what is revealed truth.” Amnayah
means revealed truth or Scripture that is coming through a reli-
able source: the Guru-parampara, a genuine succession of Gurus.

And what do they say? They enumerate these facts: Hari
is all in all (harim-iha paramam). What is His nature? He is the
master of all potencies (Sarva-saktim). And He Himself is the
ocean of rasa, ecstasy (Rasabdhim).
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And the jiva-soul is not a direct part of Him, but a part of
His potency (tad bhinnamsams cha jivan). Not a plenary portion
(svamsa), but a partial portion (vibhinnamsa). Everything is a
part of Hari, but svarhsa means an Avatar, an incarnation and
vibhinnamsa means a part of His potency, tatastha-sakti. And
by nature, some souls are engrossed in the external potency,
and we find some in the lap of the internal potency (prakrti-
kavalitan tad vimuktams cha bhavat). By their very existence
some souls are within the svariipa-sakti and some are outside
the svartipa-sakti. Some souls are liberated and some are non-
liberated (mukta and amukta). Everything is a part of Hari and
has something in common with Him and something different
(bhedabheda prakasam sakalam api Hareh). And the only means
to attain Him is pure devotion, exclusive devotion (sadhanam
Suddha bhaktim). Hari Himself, in the form of Gaurachandra, is
giving us the understanding that divine love is the highest goal
of life (sadhyarn tat pritim evety upadisati janan Gaurachandrah
Svayam Sah).
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Bhakta-vandana
éri-$rimad-bhagavat-padambuja-madhu-
svadotsavaih sat-padair
niksipta madhu-bindavas cha parito
bhrasta mukhad guiijitaih
vatnaih kifichid ihahrtarh nija-para-
éreyo ’rthina tan maya
bhiiyo-bhuiya ito rajamsi pada-sam-
lagnani tesarh bhaje

(Srila Sridhar Dev-Goswami, Sri Sri Prapanna-jivanamrtam:

Prayer to the Lord’s devotees:
The bees, intoxicated in the festival

of drinking the honey of the Lord’s lotus feet,
busily humming the glories of the Lord,

drops of honey from their mouths
fall and scatter all around;

for my own divine prospect, I've carefully collected
some of those drops herein—

and thus do I worship the dust of the holy lotus feet
of those saints, again and again.

10.14)
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Commentary by Srila Govinda Maharaj:

First it is necessary to open the bottle, then the honey can
be distributed everywhere. The devotees will take that honey and
glorify it with an intoxicated mood. While they relish the taste and
enthusiastically give glorification, some honey may spill here and
there, and we can take that. This is very nice for us and we can
easily get that ecstasy.

hari-rasa-madira-madati-matta
bhuvi viluthamo natamo nirvi$amah

(Srila Rapa Goswami, Padyavali: 73)

Without caring, they are relishing that honey, dancing and crying,
and in this way they are taking that intoxication. That is called
alankara. Here intoxication does not mean the intoxication of
alcohol and drugs but the intoxication of Hari-katha. That type
of ecstasy comes down from the transcendental world through
the servitors of Krsna. Those servitors dance and chant ecstati-
cally, and while doing so, some of that ecstasy is spilt here and
there and we can easily take that. Srila Guru Maharaj wrote,
“I have collected those drops of ecstasy in my Sri Sri Prapanna-
jivanamrtam. You take it and taste for yourself just what this is.”
[ think that this is the highest $loka I have received in my life, and
[ shall try to explain the meaning.

“In the lotus feet of Bhagavan Sri Krsna is honey. The
devotees in a very glorifying way are tasting that; and it is not
a mere drop of honey; rather it is an ocean. They take that
and become very intoxicated. They chant and glorify their Lord,
and that honey overflows. A few drops of that come down into
this world and I am quickly collecting those drops of honey and
keeping them in a pot: that is Sri Sri Prapanna-jivanamrtam.
For my benefit and the benefit of the searchers, [ am presenting
this in book form. You take this and bless me.” This, in a simple
way, is the meaning of that sloka, and I think that this is the
highest sloka I have heard in my life. | am always quoting this,
and whenever | have a chance I include it in a book.
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Sri Nityananda-vandana

éri krsna-prema nama parama sukha-mayah
kopyachintyah padartho

vad gandhat sajjanaugha nigama bahu-matarn
moksam-apy aksipanti

kaivalyai $varga seva-prada-gana iti
vasyangatah prema-datuh

éri nityananda chandrarh bhaja bhaja satatarn
gaura-krsne pradarn tam

(Srila Sridhar Dev-Goswami, Sriman Nityananda-dvadasakam, 5)

Pure unalloyed love for Lord Krsna, which is inconceivable to
all, embodies the most supreme and intense happiness. When
the devotees of the Lord realize the joy of such love, they caste
away the innumerable doctrines offered by the Vedas, including
the soul’s emancipation. Lord Nityananda openly bestows pure
love, automatically including worship of the non-differentiated
Brahman and service offered in Vaikuntha, which is dominated
by opulence and grandeur. Let us eternally worship that great
personality Sri Nityananda-chandra, who freely grants the asso-
ciation of Sri Gaurangadev, who is none other than Lord Krsna.

*
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Commentary by Srila Sridhar Mahardj:

Both the parties, Sri Radha and Sri Krsna combined,
have come to give Their most secret sweetness to the public.
So magnanimously they give that which even Lord Brahma and
Lord Siva cannot aspire after. That sort of wealth has been taken
to this Earth and it was canvassed from door to door. It is very
difficult to understand and appreciate how this is possible.

I have written two lines in Sri Nityananda stava:

éri krsna-prema nama parama sukha-mayah
kopvyachintyah padartho

vad gandhat sajjanaugha nigama bahu-matarn
moksam-apy aksipanti

Why is Sri Nityananda Prabhu approaching the marketplace with
no such scholarship, no such power, no such majesty and yet He
holds the highest position—that of Sri Balarama, Sankarsana next
to Krsna. What is the reason? Sri Krsna-prema Nama parama
sukha-mayah kopyachintyah padartho. There is something highly
valuable there and that is the wealth of Krsna-prema.

Yad gandhat sajjanaugha nigama bahu-matam moksam-apy
aksipanti. If the really honest persons get a slight scent of that
Krsna-prema, that divine love for Krsna which has been much
praised by the Vedic Scriptures, then they will also throw out
moksa, liberation. They will not care for liberation which holds so
much position in the Vedas. Dharma, artha and kama are lower
but mukti is considered to be the highest attainment generally
available by Vedic conception. But that is also thrown out hate-
fully. And who can give that Krsna-prema, that wealth of the
higher order, His position must be even higher. So Nityananda
Prabhu’s position is higher because what He is delivering is of the
highest value that we can see by calculation here.
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éri radhara bhave yini suvarna varana
sangopange nabadvipe vara sankirttana
kalite upasya sei krsna-gaurahari
navadha bhaktite tara upasana kari

(Srila Bhaktivinod Thakur)

“Taking the heart and golden effulgence of Radharani, Krsna
appeared in the Age of Kali as Sri Gaurahari with His eternal
associates in His eternal abode of Sri Nabadwip Dham for His
devotional Pastimes of sankirttan.

Krsna as Sri Gaurahari is the most worshippable form of
the Lord for everyone in the Age of Kali and [ worship Him
according to His own nine-fold practice of devotion.

%*
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vasya deve para bhaktir
vatha deve tatha gurau
tasyaite kathita hy arthah
prakasante mahatmanah

(Svetasvatara Upanisad 6.23)

“Unto those great souls who have implicit faith in both the Lord
and the spiritual master, all the imports of Vedic knowledge are
automatically revealed.”

)
v

Commentary by Srila Sridhar Maharaj:

It is said in the Svetasvatara Upanisad, “The key to success
in spiritual life is unflinching devotion to both the spiritual
master and Krsna. To those great souls who have full faith in
both Krsna and the spiritual master, the inner meaning of the
Scriptures is fully revealed.” The Guru is Krsna’s representative.
We are in search of divinity, and so, we must try to concentrate
all our energy wherever we find a real connection with divinity.
That is the key to success, because Krsna is all-conscious.
So, the response to our devotional efforts will come from
Krsna according to our attentiveness to Him. He is everywhere.
In the conception of the infinite, everywhere is the centre and
nowhere is the circumference. In every point there may be
the centre. Prahlad Maharaj saw the centre present every-
where. Hiranyaka$ipu asked him, “Is your God in this pillar?”
Prahlad replied, “Yes. He is there.” And when Hiranyakasipu
demolished the pillar, Lord Nrsimhadev came out.
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aradhananarh sarvesam
visnor aradhanar param
tasmat parataram devi
tadiyanarh samarchchanam

(Padma Purana)

Lord Siva said to Parvati, “The best worship of all is to the wor-
ship of the Supreme Lord Visnu. But even greater than that is
the worship of His devotees.”

;
Y

Commentary by Srila Sridhar Mahardj:

Once, Parvatidevi asked Lord Siva, “Of all kinds of worship,
whose worship is best?” Then, Lord Siva told her plainly,
“The worship and devotional service of Lord Narayan, Visnu, is the
highest.” Then Parvati became a little mortified and disappointed,
thinking, “But I am serving Siva, so [ hold a lower position.”

Then the next line came, tasmat parataramn devi tadiyanam
samarchchanam, “But higher than the worship of Narayan is
worship of the devotees of Lord Narayan. That is even greater
than devotion to the Lord Himself.” Then, Parvati smiled, thinking,
“Then I am serving the devotee of the Lord. Siva is a devotee:
vaisnavanam vatha Sambhuh. So, I am doing the best thing.”
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aslisya va pada-ratar pinastu mam
adarsanan marma-hatarn karotu va
vatha tatha va vidadhatu lampato
mat-prana-nathas tu sa eva naparah

(Bhagavan Sri Chaitanyadev, Sri Siksastakam 8)

Krishna may embrace me in love
or trample me under His feet.
He may even break my heart
by being indifferent to me.
Let that seducer do whatever he likes -
He will always be the only Lord of my life.
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Commentary by Srila Sridhar Mahardj:

“Whether I get it or not I admit that this is the highest
ideal of life, to aspire after Him.” So we are to understand, and
scrutinize, how and why only hankering should be the best aspi-
ration. How is this possible? We may get it, we may not get it,
but still we must aspire after it and that aspiration is our highest
goal. What is in the process whereby those who follow it do not
necessarily have the achievement of the fruit. In the attempt
there is such purity that everyone should hanker for that even
without surety that they may get that. What is in the process that
we should adopt for eternity? We are to wait for eternity and
we may or may not get anything, and still we want that. What is
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that? Only if you can understand that there is such beauty in the
way of the search and that to search for Sri Krsna is the highest
beauty above all else. The exclusive search for Krsna is a reward
of its own. Virtue is a reward of its own. In that way you are to
analyze, think, realize and have your satisfaction. Virtue is its own
reward. | am victorious because | want that I will be rewarded—
not that. [ am virtuous, it is itself its purity. So of all the concep-
tions of all the virtues, the search for Krsna, that is the highest
virtue. In this way we are to understand what is devotion to Krsna
and who is Krsna.

This highest advice of Mahaprabhu comes to help us adjust
our position. “You are going to be lost. There is the ocean of
Krsna consciousness and you are a drop. You are a drop and
if you are thrown into that ocean, what will be your position?’
So if you accept this advice it will save you to some degree.

This is the greatest medicine for the devotee. Aslisya va
pada-ratam pinastu mam, adarsanan marma-hatam karotu va,
vatha tatha va vidadhatu lampato, mat-prana-nathas tu sa eva
naparah. You have come to measure the immeasurable so always
keep this in your mind. This is the principal you will always
embrace. When you are out to try to connect yourself with
the infinite Lord or give your anything to Him, then you must
remember His infinite character.

He is only one to you but He has many like you. Your only
one is He but He has many to deal with. Aélisya va pada-ratam
pinastu, He may embrace you with much affection and adora-
tion or you must be prepared for the opposite, the alternative.
You are sticking to His feet and He is trampling you down under
His feet. So cruel!

You have caught hold of His holy feet with much prospect,
much aspiration, with your whole heart and still you will have
to see that He is trampling you. He does not care for all your
attempts and affections. You are giving your best but your offer-
ings are dishonoured hatefully. He may embrace you sometimes
and at the same time you are prepared that His dealings may
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also be so cruel to you. He will trample you under His feet along
with all your offerings.

You should be prepared for even more adverse circum-
stances. What is that? His indifference, He may not care. When
He is giving punishment then He is nearer to you but when He is
indifferent to you then it is more intolerable. There is no union,
‘He is neglecting me so much that He won'’t like to keep any
connection. He does not know me. [ am a foreigner, an unknown
person, and He is indifferent.” That is more intolerable for the
devotee. They may rather accept punishment as a blessing but
this indifference is more heart rending to them.

Then there is another step higher. What is that? yatha tatha
va vidadhatu lampato, He is embracing and adoring another right
in front of you without caring at all for you. You are thinking,
“This is mine, my claim, my right and it is being given to another,
right in front of me.” That will be of greater trouble to you.

This is the law of affection, the law of love. It is so much
to tolerate but you must be prepared for that. Be prepared for
it from the very beginning. Krishna-prema means this. He is an
autocrat. He is love. It is mercy, it is not justice. No law is there
and you have selected this to be the highest fortune for you and
you must be prepared for that. Prema is such. There is no justice
in prema. It is free and it may go anywhere and everywhere. The
very nature is this. So you can’t make any claim. You have no
right. The highest thing is of such nature.

A law like this is very, very rare and the nature of rarity
is such, but from your side unhesitating adherence to that prin-
ciple is required. It is real love and you must be prepared for all
eventualities and all adverse circumstances. This is the real type
of Krsna-prema, ‘die to live’. If you can accommodate all these
different stages, good or bad then you may come to this side.
If you are of such nature. Mercy is above law and justice is within
the law. Mercy is above the law and prema is also above the law.
It has got its own law.
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Svayarn Bhagavan Krsna
ete chamsa-kalah purhsah
krsnas tu bhagavan svayam
indrari-vyakularm lokarh
mrdayanti yuge yuge

(Srimad-Bhagavatam 1.3.28)

All of the above-mentioned incarnations are various expansions
coming from the Lord. Krsna, however, is the original Supreme
Lord, Svayam Bhagavan. Age after age those various expansions
manifest in the various planetary systems to protect the devotees
from the activities of the demoniac.
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Commentary by Srila Govinda Mahardj.

Srila Jiva Goswami explained that the word ‘Bhagavan’
means bhajaniva-guna-visista: He who has the most worship-
pable and attractive qualities. Krsna has the most transcendental
qualities, more than the demigods and all other forms of the
Lord, therefore He is the supreme form of the Supreme Lord.
Krsna’s Nama, riipa, guna, and lila—His Name, form, fame and
Pastimes—are all supreme.
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iSvarah paramah krsnah sachchidananda vigrahah
anadir-adir govindah sarva-karana-karanam

(Brahma sambhita 5.1)

The Supreme Lord, The embodiment of Truth, Consciousness
and Joy, is Govinda Krsna. He is beginningless, the Origin of all
that be and the Cause of all causes.
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krsna-varnam tvisakrsnar
sangopangastra-parsadam
vajiiaih sankirtana-prayair
vajanti hi su-medhasah

(Sri Bhagavat)

“In the age of Kali, Krsna Himself will take the golden form
of Lord Gauranga to distribute His divine love and divine form
through His divine Name. He distributes the Lord’s transcen-
dental Name, fame, and everything through the sankirttan-maha-
vajiia, the great sacrifice of chanting the Lord’s Holy Names
in congregation. He Himself will be krsna-varnam tvisakrsnam,
He will always chant the Holy Name ‘Krsna’ and His form will
have a great golden effulgence. Sangopangastra parsadaih,
vajiiaih sankirttana, with His associates and confidential compan-
ions—Nityananda Prabhu, Advaita Acharya, Gadadhar Pandit,
Srivas Thakur, etc.—He will chant, dance and engage everyone
in the sacrifice of Hari-Nama-sankirttan. Yajanti hi su-medhasah,
and all the fortunate souls will practice the procedure He distrib-
utes and feel Krsna-prema in their hearts.”
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atah s$ri-krsna-namadi

na bhaved grahyam indriyaih
sevonmukhe hi jihvadau
svayam eva sphuraty adah

(Srila Ripa Goswami, Bhakti-rasamrta-sindhu 1.2.234)

The Holy Name, Form, Qualities and Pastimes of the Supreme
Lord Krsna cannot be appreciated by the mundane senses.
Only by chanting the Name in a mood of service and also engag-
ing the tongue to honour the Lord’s prasadam, will the Lord first
manifest on the tongue and then after that He can be realised fully.

-
[

Commentary by Srila Sridhar Maharaj:

So the universal necessity is to learn and acquire a serving
attitude, and if that is applied to Nama-bhajan, or any bhajan,
that will be of great help to you.

Jihva means the tongue, and namadi means the Nama,
riipa, guna and lila. On the tongue the Lord’s Name (nama) will
appear; within the eye, His form (riipa); within the mind, His
qualities (guna); and in the heart, His Pastimes (lila): all these will
come down to you, and everything about you will connect with
that Vaikuntha-tattva.

So it is not just a question of increasing the quantity, but the
quality must be present. To be real bhakti, sevonmukha and seva
presuppose surrender, and all this presupposes sadhu-sanga.



It all originates from the association of a sadhu. From the positive
direction it can come to us, so we must be thankful to that positive
source. The Lord is there, but His grace is coming through His
agents. So His agents should be welcomed and dealt with properly.

Srila Rupa Goswami has given a very central representa-
tion. Whatever you do, it cannot be devotion proper. One thing
must be present and that is a serving attitude. Then only will it be
recognised as devotion, otherwise not. It will be the repetition of
mundane jugglery.

So the form, that’s not the reality, but the reality is the
underlying attitude, whether it is dedicated to Krsna. That is
the criterion. The generalised foundational conception of Krsna
Consciousness is given mostly in the teachings of Ripa Goswami.
The depth of this conception is very high and so Mahaprabhu
told about Rapa that, “He is a proper person to deal with Krsna-
lila. So 1 am happily inspired to give all my good will to him.
And you, Swarlp Damodar, you also do so. Whatever property,
capital you have got, you invest it with Rapa. He will be able to
deal with it very carefully and in full.”
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sva-pada-milam bhajatah priyvasya
tyaktanya-bhavasya harih paresah
vikarma vach chotpatitarn katharichit
dhunoti sarvarh hrdi sannivistah

(Srimad-Bhagavatam 11.5.42)

The fully surrendered soul is always worshipping the Supreme
Lord exclusively, having given up all other pursuits and endeav-
ours. Sometimes, accidentally or unknowingly, such a soul
performs some sinful activity. However, the Supreme Lord who
has entered into that pure soul’s heart, immediately removes all
reaction and implication for that activity.
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dharma ki?

vidvadbhih sevitah sadbhih nityam advesa ragibhih
hrdayenabhyanu jiiato yo dharmas tan nibodhatah

(Manu Sarhhita 2.1)

What is religion? What is dharma?

Those pure saints who know the essence of the Vedas and direc-
tives of Vedanta and serve that essence; who are eternally free
from enviousness, anger and any bad qualities; from their hearts
comes the expression of real religion and real spiritual practice.
If anyone sincerely tries to follow that then they will feel the
benefit of that essence in their own heart.

W

4
Commentary by Srila Sridhar Mahardj:

What is religion proper? In the Manu-sarmhita, Manu has
given the definition of the sadhu’s dharma. Vidvadbhih sevitah.
Vidvadbhih means Veda vidhi, those who are experts in the
revealed Scriptures.

And what is practiced by the real saints who are indifferent
to the loss and gain of this mundane world. Associate and prac-
tice with these saints. This is the second symptom. And the third
symptom, hrdayenabhyanu jiiato, your inner heart will come to
approve with sincerity.
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With these symptoms we shall approach towards spiri-
tual realisation. With the inner approval of the sincere heart,
follow the practices of the saints that are indifferent to the loss
and gain of this mundane world, and follow the advices of those
who are well-versed in the revealed scriptures. These three things
can give us assurance that we are marching in the right way.
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prthivite yata katha dharma-name chale
bhagavata kahe saba paripirna chale

chhala dharma chadi kara satya dharme mati
caturvarga tyaji dhara nitya prema gati

(Srila Bhaktivinod Thakur)

In this world, so many things are being told in the name of
dharma or religion, but the Srimad-Bhagavatam comes to tell us
that all of these things are incomplete and do a disservice to what
is real religion. Better to give up and leave what is passing for
religion in this world and accept fully the true path of dharma,
give up the four common pursuits of life, general religion, wealth
accumulation, sensual pleasure and liberation, and instead accept
your true dharma as a soul which is to seek out the eternal
current of Krsna-prema as your one purpose of life.
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‘éraddha’-$abde—visvasa kahe sudrdha nischaya
krsne bhakti kaile sarva-karma krta haya

(Sri Chaitanya-charitamrta: Madhya-lila, 22.62)

Sraddha is confident, firm faith that by rendering transcen-
dental loving service to Krsna one automatically performs all
subsidiary activities. Such faith is favourable to the discharge
of devotional service.

o

$raddhavan jana haya bhakti-adhikari
‘uttama’, ‘madhyama’, ‘kanistha’—séraddha-anusari

(Sr1 Chaitanya-charitamrta: Madhya-lila, 22.64)
A faithful devotee is a truly eligible candidate for the loving

service of the Lord. According to one’s faith, one is classified as
a topmost devotee, an intermediate devotee or a junior devotee.
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bhaktis-tvayi sthira-tara bhagavan vadi syat
daivena nah phalati divya-kiSora-miurttih
muktih svayarh mukulitaijali sevate ’sman
dharmartha-kama gatayah samaya pratiksah

(Srila Bilvamangala Thakur, Sri Krsna Karnamrtam, Verse 107)

“O Supreme Lord, if our devotion for You were more stead-
fast, Your adolescent form would naturally arise (appear) within
our hearts. Then (there would not be the slightest necessity
to pray for the triple pursuits of religiosity, gain, and sensual
desire [dharma, artha, kama], and their negation in the form
of liberation [mukti], because) mukti will personally attend us
(as a concomitant subsidiary fruit of devotion, in the form of
deliverance from ignorance), her hands cupped in prayer
(like a preordained maidservant); and the fruits of bhukti
(transitory pleasure culminating in attainment of heaven)
will eagerly await their orders (from us, should any necessity
arise for them in the service of Your lotus feet).”
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Commentary by Srila Sridhar Maharay:

Srila  Bilvamangala Thakur says “muktih  svayam
mukulitanjali sevate 'sman.” If we can have bhakti proper, a drop
of devotion proper in your feet, if fortunately enough we can
find any connection with your young charming figure as Krsna
(divya-kisora-miirttih), then we will get freedom from the influ-
ences of the enemies, and those things like a maidservant will
come to serve me.

Whatever type of arrangement there is here, that can help
in any way for your pleasure, then mukti will come. And dharma,
artha, kama this three-fold branch, they will await outside, and
if there is anything necessary for you then they will come. The
calling bell is always awaiting the time when the call will come,
and they will be there.

None will venture to have any aggression towards me. That
is so sweet, so noble and free from all sorts of troubles. The
charm, the circle, the zone, that zone is so charming, none can
venture to come because they’ll be converted. So they are very
careful to keep away, very careful.

krsna — surya sama; maya haya andhakara
vahan krsna, tahan nahi mayara adhikara

(Sr1 Chaitanya-charitamrta: Madhya-lila, 22.31)

A little analogy, a description. What is Krsna and what is Maya.
The sun and darkness. Krsna is the sun and Maya the darkness.
Where there is the sun there is no darkness. But that is not suffi-
cient. Only maya can be detected where the sunray is getting its
limit. In deep darkness one cannot ascertain what is darkness and
what is light. But when the light is withdrawing there we can feel
the darkness coming. What is darkness? To understand one, the
help of the other is also necessary.
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drstaih svabhava-janitair vapusas$ cha dosair

na prakrtatvam iha bhakta janasya pasyet
gangambhasam na khalu budbuda-phena-pankair
brahma-dravatvam apagachchhati nira-dharmaih

(Sri Rapapada)

Translation by Srila Bhaktivinod Thakur

nira-dharma-gata phena-pankaki-sarmyukta
ganga-jala brahmata haite nahe chyuta
sei-rupa suddha bhakta jada-deha gata
sva-bhava vapura dose na hoya prakrta
ataeva dekhiya bhaktera kadakara
sva-bhava varna karkasyadi dosa ara
prakrta baliva bhakte kabhu na nindibe
$uddha-bhakti dekhi tare sarvada vandibe

(Srila Bhaktivinod Thakur)
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The nature of flowing water is to have mud, bubbles and foam.
But the water of the Ganges comes from the transcendental
level and is never contaminated. In this way the pure devotee is
presenting themselves in a material body form, but their inter-
nal mood and form has no touch of the faults of the mundane.
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them harshly is a certainly a fault. Do not offend any devotee
even if they may say apparently mundane things. Always offer
respects to them and see their activities as purely devotional.

Commentary by Srila Govinda Maharaj:

In the sixth wverse of his Bhakti-rasamrta-sindhu,
Srila Rupa Goswami gave a standard and sweet explanation of our
vision of a surrendered soul. Srila Ripa Goswami smilingly said,
“Oh, boy! Though you are unqualified, don’t be fickle-minded,
don’t ever hesitate to give honour to the Vaisnava. You must try
to understand that the pure nature of the Vaisnava is like the pure
nature of the Ganges. Water is everywhere but Ganges water is
Ganges water. Ganges water comes down from the lotus feet of
Lord Visnu and is fully transcendental. Ganges water is never
polluted by dirty things. Many dirty things may appear in the
Ganges, but Ganges water is still Ganges water—it never loses
its transcendental quality. You must give honour to the Ganges
in this way and you should also give honour to the Vaisnava in
the same way.

“The Vaisnava is to be considered pure the way the Ganges
is always considered pure. A devotee may fall down, or you may
see him fall down, but where he may fall down to and where he
has gone up to, you do not know. You are only seeing him with
your vision. Only up to that point are you able to see him. You
do not know his actual position. And if he has pure devotion,
suddha-bhakti, you must not dishonour him and you must not
make offence to him. You should always consider him pure even
if his body is filled with itching boils and diseases, or even if his
behaviour appears improper.”
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durlabho manuso deho
dehinarh ksana-bhangurah
tatrapi durlabharh manye
vaikuntha-priya-daréanam

(Srimad-Bhagavatam 11.2.29)

For a conditioned soul, the human form of life is very rarely
attained and at any moment it may be lost. Even for those who
have achieved such a human birth, the association and connec-
tion with the Lord’s dear devotees is extremely rare.
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sadhavo hrdayarh mahyarn
sadhtinarh hrdayarh tv aham
mad-anyat te na jananti
nahar tebhyo manag api

(Srimad-Bhagavatam 9.4.68)

Lord Krsna said, “The pure devotees are always within the core
of My heart, and I am always in the core of their hearts. My dear
devotees know nothing else but Me, and I do not know anything
apart from them.

Commentary by Srila Sridhar Mahardj:

In the first verse of Srimad-Bhagavatam we find: anvavad
itaratas charthesv abhijiah svarat— He is the only one who
is fully aware of the purpose of His activity. Arthesv abhijfiah,
the purpose of this world is known in full only by Him and no
other. And svarat, He is not to give any explanation to any other
entity or other party. Svarat means autocrat, absolute autocrat.
Whatever He will do, that is alright. Everything is for Him and
He is for none.

However, thinking analytically that He is for us then we
will also think that we are for Him in some way. Aham bhakta
‘paradhino—1 do not know anyone but My devotee, sadhavo

Pt Shree—Western Dide
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hrdayam mahyarm sadhtinam hrdayam tv aham. “They are in My
heart, I am in their heart. All the saints are my sweethearts. And
[ am also, similarly the sweetheart of them.”

Mad-anyat te na jananti, they do not know anyone but Me.
naharh tebhyo manag api, and I also do not care to know anyone
but them.”

So, vice versa. He is for the devotee, and the devotees are
for Him. That is the substance and the potency. The potency
cannot stand, cannot exist independently of the substance.
And the substance also, cannot remain without the potency.
Sankara told that ‘brahman is the only thing there, and there
is no potency.” But the Vaisnava Acharyas are of the opinion
that, “Substance is brahman, no doubt—chetana, conscious; but,
that has got potency, prakriti-purusa, not purusa alone.” Purusa
bhukta, the enjoyer and the enjoyed. The positive and the nega-
tive. The served and the servitor. Both combine into one whole.
The subject-object, according to Hegel.

No subject can exist without an object. If subject means
thinking, thinker, then there must be something to be thought.
Otherwise, subject cannot exist. So, object also, cannot exist
without the subject. There must be some thinker, then the recog-
nition of a particular thing. That is the peculiarity where the athe-
ists are crushed.

The object cannot exist without the subject. That is a great
point of argument of the theistic school. The fossil is there —fossil
means black or white, hard or soft, something; and that depends
on the stage of sraddha, faith. Without the thinker no fossil can
exist. There must be some sort of assertion about the fossil.
And, where will that exist? In the subject. So, without the subject
no object can stand, and without the object no subject can stand.
That is Hegel’s argument; subject-object, both, co-existence.

When Bon Mahar3j, came back from preaching in the west.
[ had a talk with him in the Bombay Math. | went to welcome him
from the ship. Swami Maharaj was there and we all took our seat
in a round-table discussion.



Bon Maharaj said, “They ask so many questions that cannot
be answered.” But I had some knowledge about western philos-
ophy. I read it in the B.A. class: Hegel’s theory and others, so |
challenged him, “What points cannot be answered?”

Then gradually I answered. Swami Maharaj was there.
Then, in this point I defeated Bon Maharaj with Hegel’s philos-
ophy, ‘No object can exist without a subject. There must be
someone to give the statement what is in the object. No object
can stand independently.” Then Swami Maharaj said, “Here, the
West is defeated by the East.” Something like that.

That question, “No object can exist without a subject.”
It is difficult to understand, but if one can understand, then he
can refute the whole atheistic school. “In the primary stage of
creation there was a fossil, and no consciousness.” It is very easy
to say. But what is the fossil? If you have to assert something,
that ‘it was so and so’ and that ‘so and so’ means a conception
about that. And where does that ‘so and so’ exist? It is a concep-
tion in the subjective area.

So, any existence presupposes the existence of conscious-
ness. So, consciousness is the most original. And also conscious-
ness has introspection, it can have an object in its own field.
The atma can think of itself. So pure consciousness can exist
independently, spirit thinking about spirit, independent of mate-
rial existence. So consciousness is independent, but never matter.
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asabharair amrta-sindhu mayaih kathaifichit
kalo mayati-gamitah kila sampratarh hi

tan chet krparh mayi vidhasyasi naiva kirh me
pranair braje na cha baroru bakarinapi

(Srila Raghunath Das Goswami)

“There is a hope which is sustaining me and nurturing my exis-
tence. With that hope | am somehow passing my days, dragging
my life through these tedious times. That nectarine ocean of
hope is attracting me and keeping me alive. But my patience
has reached its end. I can’t endure it any longer. [ can’t wait any
more. At this moment if You do not show Your grace to me, [ am
finished. 1 shall lose my prospect forever. I shall have no desire
to continue my life. It will all be useless. Without Your grace,
I can’t stand to live another moment. And Vrndavan, which is
even dearer to me than my life itself, I am disgusted with it.
It is painful; it is always pinching me. And what to speak of
anything else, I am even disgusted with Krsna. It is shameful to
utter such words, but I can have no love even for Krsna unless
and until You take me within Your confidential camp of service.”
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Commentary by Srila Sridhar Mahardj:

There is a famous $loka by Raghunath Das Goswami that
gives the hope of our highest aspiration, the direction is there,
what should be aspired after. This verse is a direct prayer to
Srimati Radharani. It expresses a particular type of hope which
is so sweet and reassuring that it is compared with an unlimited
ocean of nectar.

He is addressing Radharani, asabharaih, with the great
magnitude of hope and aspiration, amrta-sindhu mayaih katha-
fichit, it is made of nectar, an ocean of nectar. And I am somehow
dragging my life to achieve, to reach that goal, and I am so tired,
I can’t drag myself anymore. I have come to the extreme end of
my patience. Almost my patience is going to be finished. I have
dragged myself to such a length, with desperate energy. That
ocean of nectar, [ must it reach now. In this way I have dragged
myself to your feet, thinking here is the ocean of nectar.

But my patience has reached its last point. If at this moment
you deprive me and you don’t show your grace, then I am
undone. I am finished. If you do not arrange my relief by taking
me into that ocean of nectar, I can’t continue my life any longer.
This is the last point. My longevity, my vitality to try for this is
almost finished. I have reached the final verge and a determina-
tion has also arisen in my mind, “What shall I do with this Vraja?
This place is useless. And the King of Vraja, Nanda-nandana Krsna.
[ don’t want Vraja, nor do I even want Krsna, if [ don’t have your
grace.” This is my total determination, and to achieve this, I have
come to the limit of my patience, and perhaps I shall be detached
from my life at any moment. I have come to such a stage.
My appeal is in this position. Please grant it.”

So this verse gives us an indication of the highest achieve-
ment that should be aspired after, even at the sacrifice of
Vrndavan, as well as of Krsna Himself. If we get the connection
of Krsna, without Radharani, we become the loser and that loss
is of a categorical and great magnitude. So, without Radharani we
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don’t want Krsna. You’ll be the loser, you’ll be deceived. Only try to
aspire after Krsna with Radharani. Otherwise you will be the loser.

Das Goswami prays, “Eliminating You to get an independent
relationship with any other thing is impossible in my life. You must
be first and then others. What to speak of any other thing; without
You, even a separate relationship with Krsna, we can never aspire
for that. We can never even imagine to aspire for that. You will
serve Krsna, you have that capacity. It is natural. And if I utilize
myself to serve you, so that my service through you may pass to
Krsna, that will be the highest attainment of my fortune.

This is rapanuga bhajan. Radharani means her group.
After her comes Lalita Devi and Sri Rupa Mafijari and the others.
Rupa-Raghunath; Raghunath clarified what is the innate gift of
Ripa Goswami. That was clarified and exemplified by his life and
teachings, so; Riupa-Raghunath. As Raghunath could appreciate
Ripa, that is our line to aspire after in raga-marga. That is the
way of affection and love. It is independent and it can take us into
that highest plane.

Jnana, knowlegde only takes us to a certain extent, and
stops there in Brahmaloka. Devotion guided by general scriptures
can lead us to Vaikuntha, to Laksmi-Narayana, and no further,
but through the path of divine love we can be taken to the highest
conception of the ultimate, absolute good. There we will find the
Autocrat, as well as harmony, beauty and love. There within that
plane, we are to seek our adjustment in this way; in the group
of Radharani and under the guidance of Lalita and Sri Rapa.
All these topics are very, very high talks. If our aspiration at least
can connect with that, then also we may consider ourselves to
be fortunate enough. The question of realization comes after-
wards. If we should hit there with our point of aim, then we may
consider ourselves to be fortunate enough.

What is our necessity? We are members of the serving group
and naturally that group has a master. We are not hankering for
direct service, rather to try to earn the confidence of our service
leader. Then it is a search for proper service. So Raghunath



boldly declared Radha-dasyam to be the highest end. Each rasa
has a service leader, Yasoda-dasyam in vatsalya-rasa or Nanda-
dasyam and we should be attentive to that.

When Prabhupada Bhaktisiddhanta Saraswati Thakur used to
explain this $loka, his figure was transformed into something like
that of a phantom. His face would become red and full of emotion.
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Rk-tatparyam

tad visnoh paramar padar $ruti-matarn
muhyanti yat sarayah

drasta chaksur iva prasarita maha-
siiryeva divyatatam

dhamna svena sada nirasta-kuhakarn
satyarn param $abditam

jyotih priti-tanurh hiranya-purusarn
pasyanti tarh stirayah

(Srila Sridhar Dev-Goswami)

The divine feet of Lord Visnu are like the sun above our head.
That sun shines down into this world with its full effulgence and
light. His holy feet are the vigilant eye of our grand guardian,
hanging over our head like the sun, and we are living under that
vigilant eye. This is the opinion of the the revealed scriptures
although the full revelation of this effulgence is not revealed to
the demigods. Beyond that effulgence at its source is the tran-
scendental abode of that Supreme Truth, where he exists in his
original transcendental form. His nature is such that by His pres-
ence the mundane environment and activities are dissipated and
the service world is revealed in all of its glory.
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By the divine grace of the the Golden Lord Sri Gauranga,
it is possible for those demigods to see into that divine effulgence
and see that Supeme Lord who is the ultimate source of the
divine effulgence.

Commentary by Srila Govinda Maharaj:

The original Rg Veda mantram is:
om tad visnoh paramarn padarh sada pasyanti sarayah
diviva chaksur atatarh visnor yat paramarn padam

It is called Rg mantra and Srila Guru Maharaj has enhanced that
Rg mantra. This line is especially significant: jyotih priti-tanurh
hiranya-purusarm. Effulgence and love — heart and halo — has
taken form as Sri Chaitanya Mahaprabhu. This sort of revelation
is Guru Maharaja’s miracle!

So many pundits can understand the Sanskrit language but
from within the Sanskrit, everyone cannot extract the gist of
ecstasy. This is a fact. In the Upanisad it is said very clearly, nayam
atma pravachanena labhyo na medhaya na bahuna srutena. You
know so many things—maybe. You may have so much intel-
ligence (medha), but you will not understand. Without the grace
of Nityananda Prabhu, without the grace of Baladev, you cannot
understand anything.

But when Krsna in the form of guru will give this mantram
to you and you will meditate with your own existence, then you
must understand (vam evaisa vrnute tena labhyas). There is no
doubt. But everywhere people are plagued by doubt and ques-
tions. Therefore everywhere there is so much difficulty. But He
will reveal himself to whom He chooses (tasyaisa atma vivrnute
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tanum svam). It is as if we have no eyes! Like owls, who don’t like
to see the Sun. If we do not have a pair of eyes, how will we see?
(andhi bhuti chaksu vara visaya dhulite, kemone se para tattva
paibe dekhite). This is a Bengali expression. Which way will one
see whose eyes are blinded by the dust of material conception?

Guru Maharaj used the word siirayah only to honour the
Vedas, the Upanisads. But Guru Maharaj has not given the
meaning of siirayah as “the vision of the gods.” Siirayah means
demigods. They are seeing, but demigods can never see that
higher reality, hiranya-purusah, without the mercy of whom?
Jyotih priti-tanum’s mercy — without the mercy of Mahaprabhu.
Without the mercy of Nityananda Prabhu, even the gods (siirayah)
also cannot see. This is a fact. Not that only [ am saying this but
Brahma himself agrees:

jananta eva janantu

kirh bahuiktya na me prabho
manaso vapuso vacho
vaibhavar tava go-charah

(Srimad-Bhagavatam: 10.14.38)

“Those who say, ‘I know Krishna’ — let them talk. But as far as
[ am concerned I cannot understand even a little bit about Your
glories. And for that I am misguided. It is not only bodily, men-
tally, or verbally, but my whole existence is blind without Your
mercy my Lord.”
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krsna-bhakti-janma-mila haya ‘sadhu-sanga’
krsna-prema janme, tiho punah mukhya anga

(Sri Chaitanya Charitamrta: Madhya, 22.83)

The root cause of devotion to Lord Krsna is association with Krsna’s
devotees. Even at the onset of Krsna-prema, association with devo-
tees is essential. It is an indispensible necessity at every stage.
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’sadhu-sanga’, ‘sadhu-sanga’—sarva-s$astre kaya
lava-matra sadhu-sange sarva-siddhi haya

(Sri Chaitanya Charitamrta: Madhya, 22.54)

It is the declaration of all the Scriptures to associate again and
again with the devotees of the Lord. Even a moment’s associa-
tion with such devotees can give one all success in life.
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‘sadhu-sange krsna-nama’—ei-matra chai
sarhsara jinite ara kona vastu nai

(Jagadananda Pandita, Prema-vivarta 6.13)

My only desire is to chant the Holy Name of Krsna and to asso-
ciate with Lord Krsna’s devotees. There is no other necessity in
order to conquer this material ocean of illusion.
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ananyas$ chintayanto marn
ve janah paryupasate
tesarh nityabhiyuktanarn
voga-ksemarh vahamy aham
(Srimad Bhagavad-gita 9.22)
[ bear the responsibility of acquiring and protecting the necessi-

ties of My fully dependent devotees who are always absorbed in
thought of Me, and who worship Me in all respects.
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api chet su-duracharo
bhajate mam ananya-bhak
sadhur eva sa mantavyah
samyag vyavasito hi sah

(Srimad Bhagavad-gita 9.30)

If even a very sinful person serves Me exclusively with devotion,
he should be regarded as saintly, for his resolve is perfect.

Q9
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ksiprarh bhavati dharmatma
sasvach-chhantirh nigachchhati
kaunteya pratijanihi

na me bhaktah pranasyati

(Srimad Bhagavad-gita 9.31)

He swiftly becomes a person of virtuous practices and attains
constant peace. O son of Kunti, declare to the world that My
devotee is never vanquished. Anyone who declares this swiftly
becomes virtuous and attains eternal joy.
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dante nidhaya trnakarn padayor nipatya
krtva ca kaku-satam etad aharh bravimi

he sadhavah sakalam eva vihaya durat
chaitanya-chandra-charane kurutanuragam

(Srila Prabodhananda Saraswati pada)

Taking a straw in my mouth and falling at your feet I exclaim,
“Oh learned Sir, you are so intelligent and so great. But now
please take all these great things you have learned and throw
them all far away. Please only develop loving attachment to the
lotus feet of the moonlike Lord Chaitanya.”
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Sri Gayatri-Nirgalitartham
bhvades tat savitur varenya-vihitam
ksetra-jiia sevyarthakarn
bhargo jyotir-achintya-lilana-sudhai-
karadhana-s$ri-puram
devasya dyuti-sundaraika-purusa-
syaradhya-dhi presinah
gayatri-muralista-kirttana-dhanam
radha-padam dhimahi

(Srila Sridhar Dev-Goswami)
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Commentary by Srila Sridhar Mahardj:

bhvades tat savitur varenya-vihitam ksetra-jiia sevyarthakam

Bhvades means ‘bhur, bhuvah, svah etc.” which are the various
stages of physical experience of this material plane. Bhur is
where we are currently. Above this is bhuvah which refers to the
mental plane and subtle world of karma. Then above that is svah
the world of intelligence and decision. These are all summarised
in the word ‘tat’. Savitur means ‘that which illumines’ and here
it means the soul, for the soul is illuminating this world of our
material experience and allowing us to see so many things.

Beyond the soul is ‘varenva-vihitar’. Varenya means
worshippable and varenva-vihitam refers to a world that is
beyond the soul, unto which the soul must offer itself. That world
is ‘sevyarthakam’, it is a plane that is to be served, a place rich
and full with service activity that satisfies one and all.

bhargo vai vrsabhanujatma-vibhavaikaradhana-sri-puram

What, then, is the inner meaning and purport of the word
bhargo? Bhanu means the sun, or “who shows us by light.”
Radharani is the daughter of Vrsabhanu. So I selected the word
bhanu. To represent her personal extended self, I have given the
word vaibhava. Vaibhava means, “what comes out,” or “extended
self.” Prabhava is the central representation and vaibhava is
the outer extension. The very gist of svartipa-sakti is Srimati
Radharani and the whole svariipa-sakti is her extended self. The
town (sri-puram) of her beautiful service, that is, the country, the
abode of her beautiful service is the whole svariipa-sakti.

bhargo jyotir-achintya-lilana-sudhaikaradhana-s$ri-puram

Bhargo is a purely nectarean land that is brilliant and effulgent
and filled with inconceivably wonderful Pastimes.



bhargo dhama-taranga-khelana-sudhaikaradhana-sri-puram

Bhargo is a purely spiritual land where wave after wave of nect-
arean playful Pastimes are going on eternally.

bhargo dhama-sada nirasta-kuhakarh prajiiana-lila-puram

Bhargo is the divine abode whose pristine glory is so great that
by its own ray, all misconceptions and other interests are brushed
aside in favour of the superior sweet Pastimes of that world.

devasyamrta-riipa-lila-rasadheraradha-dhih prerinah

And that energy—bhargo—belongs to whom? It belongs to deva.
What is the meaning of the word deva? Deva means “who is beau-
tiful and playful,” that is, Rasaraj, Sri Krsna: Reality the Beautiful.
He is not a nondifferentiated substance, but is full of lila, Pastimes.
Deva means Pastimes and beauty combined, and this means Krsna.
So devasyamrta-ripa-lila-rasa, refers to the nectarean form of
Krsna who eternally plays in unlimited sweet Pastimes.

The word dhi is derived from the word buddhi, which
generally means that which we cultivate with the help of our
intelligence. But here, dhi is a reference to that venerable intel-
ligence which descends into our plane to help us cultivate service.
So dhimahi does not mean abstract meditation, but devotional
service. And that service will give ‘prerinah’ or forceful inspiration
to further pursue the sweet service of the Lord.

devasyamrta-riipa-lila-purusasyaradha-dhi presinah

Here purusasyaradha-dhi means worship and devotional service
unto the Supreme Person, purusa, and by that service ‘presinah’ or
further inspiration and encouragement comes to push us further.

devasya dyuti-sundaraika-purusasyaradhya-dhi presinah

Deva Krsna is beauty personified and His transcendental efful-
gent supreme personal firm is to be worshipped and served with
devotion and by that service the remuneration will be the encour-
agement to further dive deep into Reality the Beautiful.
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gavatri-muralista-kirttana-dhanam radha-padarh dhimahi

The ista-kirttan-dhanam or the transcendental sound vibration
that the flute of Krsna (Murali) always makes is to glorify the
lotus feet of Srimati Radharani, her service, her qualities and her
transcendental position and this sound is expressed through the
Gayatri mantra.

gayatri-gaditarh mahaprabhu-matarm radha-padarh dhimahi

The real meaning and purpose of Gayatri was preached and
distributed by Sriman Mahaprabhu and that is the glories of
Radha-dasyam, the servitude of Srimati Radharani. Gayatri,
the song for deliverance, also means sankirttan. Kirttan is also
sung, and it also improves us towards the highest goal. The
sankirttan of Sri Chaitanya Mahaprabhu also reinstates us in
our highest serving position. So brahma-gayatri in connection
with Mahaprabhu comes to mean Krsna-kirttan. Then it reaches
Vrndavan and the flute-kirttan. And when we enter Vrndavan, we
shall find that the sweet sound of Krsna’s flute helps to engage all
the Lord’s servants in their respective duties.

dhiraradhanam eva nanyad iti tad radha-padarm dhimahi

All other services are represented fully in Radhika. Like branches
they are all part of her. Madhura rasa is the chief or mukhya-rasa,
the combination of all rasas. Srimati Radharani is Mahabhava—
she represents the entire serving attitude.

The flute-song of Sri Krsna, expressed as the Gavyatri
mantra, is reminding us and engaging us in our service. And
what is our service? Our service must be to surrender ourselves
in the service of Srimati Radharani—to accept the suggestion
of Radharani. The Gayatri mantra will excite us to be mindful
about Srimati Radharani’s lotus feet, to obey her orders. She is
mainly representing the whole serving area. So to try to engage
ourselves in her service, under her order—to accept her direction
and to obey her—that is the service of Sri Radha. In this way, the
meaning of the Gayatri mantra has been drawn to Radha-dasyam.



Commentary by Srila Govinda Maharaj:

Gayatri means, “Sing and you will get liberation!”
(ganat trayate iti gayatri). Such a very nice style! “Dance, sing,
and you will get liberation!” This is Gayatri—ganat trayate. No
one anywhere, at any time, has explained the transcendental
vibration form of the Lord in this way. No religion says, “Chant,
dance and get liberation!”

And what is the form of that song? Murali means the
flute of Krsna, the sound that comes out of the flute of Krsna
(muralista-kirttana-dhanam). Krsna’s flute is singing. Flutes are
for singing, not for blasting, not for making violence. The sweet
sound of Krsna’s flute brings peace to the heart.

And what is the flute singing? It has some target. When
we sing, we have some object in mind. We also employ rhythm
and metre. The flute has a regulator and that metre is—the
name of Radharani. No other sound is coming out from the flute,
only, “Radhe, Radhe, Radhe, Radhe, Radhe!” Only this sound is
coming—in a variety of ways.

We can conceive something in this regard from studying
the life and character of Raghunath Das Goswami. Every day Das
Goswami is singing,

radhe vrndavana-vilasini radhe radhe
radhe kanu-mano mohini radhe radhe
radhe asta-sakhira siromani radhe radhe

In this song every verse concludes with, “Radhe Radhe!” Every
day this is sung in the Radha Damodar Temple. When Prabhupad
Saraswati Thakur first met Gaura Kisor Das Babaji, Babaji
Maharaj was singing this song. And always singing this song,
whether walking in the road or sitting in bhajan, he was always
singing this song. This sound is the only song coming from the
flute of Lord Krsna. The sound manifestation of its divine influ-
ence spreads over the entire transcendental and mundane worlds.
This understanding we get from the description of Rasa-lila in
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Srimad-Bhagavatam. First Krsna calls all of the Gopis to as-
semble for Rasa-lila by playing his flute. It is the clarion call.
And this call is the real property of all souls (jivas). We under-
stand this through Bhaktivinod Thakur:

jiv jago, jiv jago gaurachada bole

koto nidra jao maya-pisacira kole

Is this the clarion call or what? We are sleeping on the lap of
Maya in ignorance but the clarion call is coming, “Wake up!”
The Upanisads say, uttisthata jagrata prapya varan nibodhata,
‘Wake up, arise and begin the search for Sri Krsna. Now is
the time to get love for Krsna.” The Upanisads, Bhaktivinod
Thakur, the song of Krsna’s flute—the gist of that sound, its
wealth, is realized in connection with the lotus feet (service) of
Srimati Radharani (Radha Dasyam). Krishna is only attracted to
his Divine Potency. She is serving Krsna wholeheartedly and very
extensively with her associates. She is known as Radharani. And
Krsna is always and only thinking of her.

The sound of Krsna’s flute not only regulates madhura rasa
but all rasa. In madhura rasa Radharani is the chief, but all other
rasas are also maintained by madhura rasa. Madhura rasa is adi
rasa, the principal rasa from which all rasa springs. Madhura
rasa maintains all variety of spiritual relationship: passive,
active—servant, friend, parent, guardian ($anta rasa, dasya rasa,
sakhya rasa, vatsalya rasa). Maintenance means preservation.
Radharani’s supreme sweet mood of service sustains the entire
spiritual existence.

Gayatri-muralista-kirttana-dhanam. Generally we refer to
the Hare Krsna Mahamantra or any devotional song as kirttan or
sankirttan. But there is a little difference between the two. What
one does alone may be called kirttan. But sankirttan means when,
in a gathering of devotees, their heart comes out, that kind of
Kkirttan is called sankirttan (bahubhir militva yat kirttanam tad eva
sankirttanam).

Here Guru Maharaj has specifically mentioned kirttana-
dhanam. Kirttan is not only recommended for everyone, but it is



the wealth of our life, because through kirttan we get entrance
into the Rasa-lila—divine play with Krsna, Radharani, the Vraja
Gopis—playing, singing, dancing. And this is the wealth of liber-
ated jiva-souls.

Guru Maharaj says not only Kkirttan but kirttana dhanam.
The flute is not a bamboo stick or something made out of metal.
It is alive. This means it is a conscious living being (chetana).
Everyone in the transcendental and material world has free will,
this freedom Krsna has given to everyone. The body of the flute
is a form of consciousness. He has desires and free will like any
being, but he is using his freedom for this inconceivable service to
Lord Krsna. The flute’s ecstasy is in singing the song of the lotus
feet of Radharani (Radha Dasyam).

sakhi murali visala-chchhidra-jalena parna
laghur ati-kathina tvarh granthila nirasasi

tad api bhajasi sasvach chumbanananda-sandrar
hari-kara-parirambhar kena punyodayena

(Srila Rupa Goswami, Vidagdha Madhava)

Hey flute-friend, what sort of good things have you done that
such a hard, dry piece of bamboo like you, with more faults
(knots) than holes, enjoys being squeezed by Krsna’s lotus hands
and tastes an endless stream of nectar from his kiss?

Ripa Goswami Prabhu’s sloka praises the flute. The flute
has its own life which is dedicated to this most desirable and
palatable song (ista-kirttana-dhanam). More than that I cannot
express in English. But [ can see in the eyes. Cannot express
—maybe. But it is true, what the flute is playing, that is written
everywhere. He is playing the name of the Supreme Servitor
of Lord Krsna. The Supreme Servitor Form of Lord Krsna is
Srimati Radharani.

It is fully described in Garga Sarmhita. I have seen yesterday
maybe—I am opening and getting. This is the mercy of Guru
Maharaj. Standing in the arati and seeing the Math logo above
the Deities, my brain starts working. Brain is material and matter
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cannot touch the transcendental, but everything is possible by
the grace of Gurudeva. So by Srila Guru Maharaj’s grace I
am very hopeful. The meaning of Gayatri as revealed by Srila
Guru Maharjj is: Krsna'’s flute sings the song of the lotus feet of
Radharani (Radha Dasyam).

The word dhimahi in Gayatri is very famous in Sanskrit
literature. Two words are present most in Gayatri mantrams:
dhimahi and prachodayat. The concluding word of the medita-
tion is prachodavat. It’s not that we will only meditate, but the
mantram will pressure us to serve Radharani.

We need to know the spiritual regulations and injunctions
(chodanam—pratichodanam). That scriptural advice is found in the
Vedas, Upanisads, Bhagavad-gita, Mahabharata etc. Sruti and Smrti:
Bhagavad-gita is smrti and sruti is Vedanta, Upanisads etc. But here
chodanam means prerana (inspiration). What kind of inspira-
tion? Forceful inspiration—inspiring forcefully. The mantram’s
nature is like that: to capture the jiva soul’s mind through inspira-
tion and forcefully engage one in the service of Radharani. This
is the extraordinary meaning Srila Guru Maharaj has given of the
Gayatri mantra.

The Sweet Absolute’s play in Goloka Vrndavan depends
upon Radharani. Only she can fully exchange rasa with Krsna.
Krsna is the emporium of all rasas (akhila-rasamrta-mdrttih), but
who can contain that infinite ocean of rasa? Who is the pot?
The pot is Radharani. In that pot Krsna is keeping his wealth
and tasting. Otherwise, all will be spoiled. So Krsna keeps all his
wealth in the pot of Radharani and tastes her mood of devotion.

This is the explanation Srila Guru Maharaj has given of
the Gayatri mantra. And no one has given anything like this in
the conscious world—this material conscious world. No one has
given an explanation like Guru Maharaj. In his final days we saw
Guru Maharaj continually discovering new things. Actually, it is
all within him, but he didn’t have anyone to tell. Finally in his last
life I asked, “Nowhere has anyone given such an explanation of
Gayatri mantra, why are you giving? What all of the Acharyas
are hiding, why are you exposing that?”



Within Gayatri mantram, within Rg mantram—Guru
Maharaj revealed everything. I have taken six explanations.
I chose from there—and four I have taken specifically. But it is
especially my desire that I shall take this one: dhiraradhanam
eva nanvad iti tad radha-padam dhimahi. Buddhi—dhi. Buddhi—
where will go buddhi? There are two kinds of intelligence: one
para and one apara. Apara intelligence is always serving the Lord.
Then dhiraradhanam eva nanyad iti, without serving the Lord, no
other conception exists. That is Guru Maharaj’s vakya, meaning,
explanation. But 1 have taken, gavatri-gaditarh mahaprabhu-
matari, where it is a little hidden (radha-padam dhimabhi).
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kaler-dosa-nidhe rajann

asti hyeko mahan gunah
kirttanad eva krsnasya
mukta-bandhah param vrajet

(Srimad-Bhagavatam 12.3.51)

Oh dear King! This Age of Kali is an ocean of faults and bad qual-
ities, but it has one redeeming, great quality. Simply by constantly
chanting the Holy Name of Krsna, a person can become liberated
from this mundane world and attain the Lord’s Supreme abode.
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na sadhayati marh yogo

na sankhyarm dharma uddhava
na svadhyayas tapas tyago
vatha bhaktir mamorjjita

(Srimad-Bhagavatam 11.14.20)

Lord Krsna said, “Oh Uddhava, [ am not attained by the mystic yoga
path, nor by pursuing the Sankhya philosophy, nor by following
one’s dharma within the varnasrama system, nor by studying the
Vedic scriptures, nor by the practice of austerity or renunciation;
only those who have developed firm devotion attain Me.”

W

V-

Pt Shree—Western Dide

13



][Cl [.)Cl.

(€)

3

2
-
Q
)
Q)
N
.2
e
S

3
T~
=
®
.-
=<
e
3

=

S

o]
Q)
e

NYFNYAATTFGS THAL
ST TR BT |
TR AN 2w e A
(R | TAAL TS FHAR
R -

madhura-madhuram etan mangalarh mangalanarm
sakala-nigama-valli-sat-phalam chit-svartipam
sakrd api parigitarh sraddhaya helaya va
bhrgu-vara nara-matrarm tarayet krsna-nama

(Skanda-Purana, Prabhasa-khanda)

“The Holy Name of Krsna is the sweetest of the sweet and the
most auspicious of everything auspicious. The Vedas are a vine
that bears nectarean fruit, and that fruit is the conscious tran-
scendental form of Krishna as his divine Name.

O best of the Bhrgu dynasty, Whoever chants the Holy
Name of Krishna just once, whether with faith or even with
neglect, the Holy Name at once offers that person liberation.”
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virachaya mayi dandarm dina-bandho dayamva
gatir ihana bhavattah kachidanya mamasti
nipatatu $atakotir nibhararh va navambha-
stadapi kilapayodah stayate chatakena

(Srila Rapa Goswami)

Oh My Lord, Oh friend of the fallen! You may punish me or you
may give me your mercy, but you are my only goal and I do not
want a connection with anything else, just as the Chataka bird
always prays to the raincloud, whether that cloud is sending a
thunderbolt or cooling rain.

W

V-

Commentary by Srila Sridhar Mahardj:

The bird known as chataka always looks above for rain-
water, but it will never take any water from the ground even if
there is an abundance there. He waits only for whatever water
will come from above. Sufficient rain may come, or thunder may
come, yet he will not take even a single drop from the earth.
Our attitude should be like that. We must follow whatever instruc-
tion and direction comes from above, and never try to fulfill any
plan from the mundane world.
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We have no other alternative but to search after Krsna.
He is the centre of attraction of everything. So our bonafide
connection is to be attracted by Him. He may be angry or
apathetic, or he may be kind, gracious and favourable. With this
spirit we are to march on with no other alternative, do or die, die
to live. He is for Himself and we are for Himself. This is healthy,
to approach with this idea.
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tava kathamrtarh tapta-jivanar
kavibhir iditarh kalmasapaham
$ravana-mangalam srimad atatarn
bhuvi grnanti ye bhiari-da janah

(Srimad-Bhagavatam: 10.31.9)

Nectarean topics of You, Oh Lord, give life to the souls suffering
in the mundane world. Such descriptions drive away all sinful
reactions. They are endowed with all spiritual potency and
hearing them is supremely auspicious. Supremely magnanimous
souls distribute these nectarean topics by chanting and preaching
them all over the world.
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vad brahma-saksat-krti-nisthayapi
vinasamayati vina na bhogaih
apaiti nama! sphuranena tatte
prarabdha-karmeti virauti vedah

(Srila Rupa Goswami, Sri Krsna-namastakam)

O Holy Name! The seeds from which sin sprouts within the heart
are not burned to ashes by realization of Brahman or by constant
meditation on eternal consciousness. But, O Holy Name, as soon
as You appear on the tongue of a sincere chanter, all the karmic
seeds of sin are burned to ashes. Thus all sinful reactions, past,
present and future are finished. This is proclaimed by the Vedas.

N
L 4 "

Commentary by Srila Sridhar Mahardj:

Many of the Smarta section and Sankarite interpreters, and
some of the Madhva school also, hold that by chanting the Holy
Name of the Lord, Harinam, the purification of the subtle body
is effected, but the karma which is destined to be suffered or
enjoyed in this particular body cannot be purified by Harinama
or anything else.

Karma or the action that we have done in our previous
life is classified: aprarabdha-phalamh papar, katarm bijam
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phalonmukham, kramenaiva praliyeta, visnu-bhakti-ratatmanam.
“The four types of sin known as aprarabdha, kiita, bija and
phalonmukha are gradually eradicated for persons exclu-
sively attached to devotion for the Supreme Lord Visnu.”
(Padma Purana)

Prarabdha is the karma or action which has been attached
to be enjoyed or suffered in this body; and aprarabdha is that
which is deposited to be experienced in the future. Prarabdha
means ‘that which has already begun,” and aprarabdha is ‘that
which has been reserved for the future.” The stages of progress
from manifest to unmanifest are classified in three: kiatam, bijam
and phalonmukham.

We can find this discussed in detail by Srila Rtipa Goswami,
with various Scriptural quotations, in his Sri-Bhakti-rasamrta-
sindhu. Kitam means ‘the undetectable portion of our past
action.” We cannot read the actions and results contained there,
present in a microscopic way. They are undetectable to us.

We are told that in Japan they are preserving a library
where the letters of the book cannot be read by the ordinary eye.
The letters are so tiny that they cannot be read by the naked
eye, but they must be magnified by a microscopic process. So
katam is that which is undetectable, like a plane of action, that
will gradually manifest and demand its satisfaction.

Bijam or ‘seed’ means something which is more detectable,
more clear. We can identify a particular seed and know which
type of plant it will produce; and phalonmukham refers to actions
that are waiting to achieve their realization very soon. They are
demanding.

In the stage of prarabdha, the previous actions have reached
their satisfaction in this body. These are the divisions. The general
Vedic scholars are of the opinion that prarabdha or that which
has already begun to be experienced in this body cannot be
changed. It is out of hand. And reactions that are reserved for
the future may be finished by our good activity, and we may not
have to undergo them.



But the Gaudiya Vaisnava school says that this prarabdha
can also be removed. What is already destined to be experienced
in this body can also be removed by Harinam, and by no other
means. Only Krsna-nama, Harinam, can purify one from that
which is already begun to be experienced in this body. He may
be purified.

A Sudra or mlechchha properly taking Harinam may be
converted to Brahmanism. It is possible by Harinam. The Gaudiya
school has given quotations from different places, and by analysis
of the meaning of those quotations it holds that one may be free
from the prarabdha-karma which has already begun to be expe-
rienced in this life.

bhaktyaham ekaya grahyah, sraddhayatma priyah satam
bhaktih punati man-nistha, $va-pakan api sambhavat

(Srimad-Bhagavatam, 11.14.21)

“I, the Supreme Lord and the most beloved, am attainable
by the pure saints, by virtue of the potency of their exclusive
devotion born of faith (sraddha). Exclusive devotion in Me puri-
fies even the lowest outcasts known as Chandalas.”

Sva means dog. Even the dog-eaters, that is, the lower
section, can also be purified from their lower birth. Another verse
in the same line of thought is this:

van-namadheya-sravananukirtanad
vat-prahvanad yat-smaranad api kvacit
$évado ’pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsanat

(Srimad-Bhagavatam, 3.33.6)

Devahuti said, “O Lord, if he just hears Your Name, then
chants it, offers you obeisances and remembers You, even a
person born as a dog-eating outcast instantly becomes eligible to
perform the Soma sacrifice; to say nothing of the purification of
those who see You directly.”

— Dothern ide

g)a/bt 3\: own

=
oo
)



S totria 9](& [)a

g
.-
¢

el
=
o]
—

q

N

‘ L éantac”{'t

Those dog-eaters and lowest class of people can be immedi-
ately purified by taking the Name of the Lord. When the prarabdha
has gone, the person becomes like Indra, but not Indra proper, a
little less. Savanaya kalpate means Indra-kalpa. Savanaya means
‘he becomes purified to such a standard that he can perform
the sacrifice which is reserved only for the Brahmanas.” Kalpate
means ‘a little difference.” So here, Srila Jiva Goswami has given
his own commentary. What is the little difference? When that
person’s prarabdha has gone, he attains the position of a boy of
a Brahmana. The boy is not allowed to perform the Brahmana
vajia until and unless he is given the sacred thread. A samskara
(purificatory ceremony) is necessary. Janmana jayate sudrah—
by birth everyone is impure, but by samskara they are puri-
fied. But who will be fit for the samskara? Only the Brahmana
boy. Now, he reaches the stage of the Brahmana boy, and not
the Brahmana.

He may have come from any caste, but after taking Harinam
he should be considered to have reached the stage of a Brahmana
boy; and again when that Gayatri samskara or Brahmana samskara
is given, he gets the recognition of a bona fide Brahmana and he
can perform the vajiia and Salagram-archchana (fire sacrifice and
worship of the Deity Salagram-éila), etc.

So with the Harinam, taking the Name of the Lord—
in a proper way, of course—the karma vanishes, and with body
purified, he is considered to be a Brahmana boy; and when the
sacred thread is conferred to him he will become eligible for all
the Brahminical activities.

This is the scientific position. So Paricharatriki-diksa may not
be necessary. Harinam is sufficient. Still, the Brahmana-samskara,
the Gavatri or Vedic samskara is given, and Paricharatriki-diksa
is also given to help him to a greater degree. For example, one
may win a university scholarship, and there may also be a district
scholarship that comes to help him. The student’s university
scholarship is all-important, but some subservient appreciation
also comes to somewhat enhance his position.



DTS TT>NIL AR
PR IAAFOL RANEY |
FAIYTORR AT

RIS & Frosw 7 7o
o1

tat te 'nukamparh su-samiksamano
bhuiijana evatma-krtarm vipakam
hrd-vag-vapurbhir vidadhan namas te
jiveta yo mukti-pade sa daya-bhak

(Srimad-Bhagavatam 10.14.8)

Oh my Lord, one who earnestly aspires after your compas-
sion and grace while enduring the painful reactions of his past
misdeeds; who respectfully offers himself to You in thought, word
and deed; such a person is qualified to attain liberation.

%*

Commentary by Srila Sridhar Mahardj:

The mental sphere is more spacious than the world of the
experience of the senses. The colour and the sound are all super-
ficial things floating on the ocean of consciousness. And the plane
of intelligence, buddhi, that is more spacious and deeper. In this
way, the part of our sense experience is very small and it is
floating in a corner of our mental experience.

What we see, what we feel, that is a part of our conscious-
ness. That is the real conception of things. Consciousness presup-
poses its experience, presupposed by the world of experience.

— Dothern ide
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The cause is within and not in any external place. Then we can
get out of it very quickly.

We are accustomed to complain for our suffering, to
complain against others. That they are the environment respon-
sible for my misery. But that is misunderstanding. When we will
be able to realize that the misery comes from within, sometimes
collectively. It comes from within, not from outside. Then, we’ll
get relief very soon. The experts are of such opinion.

In the Srimad Bhagatavam, there is one step further, when
the misery will come to visit you, it is the result of your own
previous actions. So you are not only to tolerate it but you are to
think that it is the grace of the Lord. Not only the negative side
to tolerate, but with some positive tinge of nectar. It is the grace
of the Lord, and his sanction is connected with this particular
incident. He is all good, unquestionable good, so there must be
some good object in it.

Tat te 'nukamparn, it is His grace. He wants to purify me
as soon as possible, to release me as quickly as possible from my
own actions. That is His grace. If we can feel that, very easily and
very quickly we shall get out of this misery. That has been recom-
mended by Bhagavatam, to get out of the misery that comes
from within.

Nothing can come without His sanction. And when His
sanction is there, He is connected there. And His connection
means His grace, all gracious. And we are to look to that. We
are to invite that element of the great world above. And thereby
we can promote our fortune, our fate, to be connected with
that domain divine. No chaos, everything is cosmos. Cosmos
connected with all good, we are to look like that.

Queen Kunti invited such adverse conditions. Always keep
me within adverse circumstance so that my heart can dive deep
within a prayer to you for my welfare. If I am engaged by the
apparently pleasing environment, thereby I lose your memory
and that is the greatest loss.
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radha-mukunda-pada sambhava gharma bindu-
nirmafichhanopa-karani krta-deha-laksam
uttunga sauhrda visesa vasat pragalbharm
devirh gunaih sulalitarh lalitarh namami

(Srila Rupa pada)
Commentary by Srila Sridhar Mahardj:

Srila Rpa Goswami has composed a song in glorification
of Srimati Lalita Devi and how she is the first attendent of Srimati
Radharani. He writes radha-mukunda-pada sambhava gharma
bindu. Lalita Devi is a little aggressive in nature. She is pushing
and meddling in the affairs connected with Radha and Krsna. She
thinks it is her responsibility in all of the affairs connecting Them.
So she goes to interfere to collect the perspiration of Radha-
Krsna. She is forward, aggressive in nature and intolerant. But
Rupa Goswami has justified her character. How?

What is the standard of her love and sacrifice regarding
Radha-Krsna. He says, “If she finds a drop sweat in the feet
of either Radharani or Krsna, she will go through millions of
lives, with so much eagerness she comes to remove that drop
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of sweat.” She feels so much affection for both of them. On the
outside there is aggression and interference in their affairs, but
at the bottom of that is such great and deep affection for both of
the divine couple. This deep affection justifies all of her activities.

She is the leader and is accepted by the whole group of
Radha-Krsna. The level of her love and affection is not substan-
dard; she can’t tolerate a drop of sweat on the foot of the divine
damsel. On that level she walks.

Then nirmarichhanopa-karani krta-deha-laksam, she wants
to create millions of bodies to remove that drop, she cannot
tolerate any trouble, even the least trouble. But she is very aggres-
sive and talkative and goes forward for anything and everything
as if she is mad of leadership. But what is that?

To create concern—uttunga sauhrda visesa vasat.
Sometimes she is chastising Radharani herself, “You do not know
how to behave with Krsna! What you have to do, [ am teaching
you! Try to be assertive to Krsna. You must be careful of your
own dignity.” In this way she teaches Radharani also.

She is the caretaker of Radharani and is always forward-
stepping to look after the cause of Radharani. She is responsible
for the whole affairs consorting there. Sometimes she goes to
chastise Krsna also. “You don’t know the dignified position, the
dignified love my friend has got towards you. You undermine that
and I can’t allow it!”

From the mundane plane this is all an un-understandable
thing. We are creatures of the brain of lust and this seems so
similar to that, but there is a great difference between the two.
One is only the perverted reflection of the other. They are oppo-
site. One is prema, the highest sacrifice and the other this lust,
is gross, like the North Pole and South Pole, the distance is like
that, just opposite.

In that plane madness is there, sacrifice, self-forgetful-
ness, reckless sacrifice for the prime cause, the autocrat whose
extent cannot be calculated, whose intensity can never be calcu-
lated. Lalita is of that level of importance in the lila of Krsna.
She is the guardian.
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vasyah kadapi-vasanaiichala khelanottha
dhanyati-dhanya pavanena krtarthamani
vogindra diirgama gatir madhusiadano ’pi
tasyah namo ’stu vrsabhanu bhuvo dise ’pi

(Srila Prabodhananda Saraswati Pada, Sri Radha-rasa-sudha-nidhi 2)

Once, a breeze blew by the clothes of Srimati Radharani and
carried on to Sri Krsna. Upon feeling that breeze, Krsna, who
is unattainable by even the very best of yogis, felt Himself to be
supremely fortunate. I bow down in the direction of Sri Varsana,
the land of King Vrsabhanu the father of Srimati Radharani.

i
Commentary by Srila Sridhar Mahardj:

Here it has been told that once the flow of the wind had
touched some part of the cloth or dress of Srimati Radharani;
that wind touched Krsna’s body, and Krsna was besides Himself
with cheer, with gladness, with pleasure. “Oh! I felt a touch of the
wind that blew past the dress of Radharani—I am so fortunate!”

And who is that Krsna? All the religious experts, scholars,
yogis, etc., they are all hunting after Krsna’s grace and that Krsna,
He thinks Himself fortunate if He gets a little touch of the breeze
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that blew past the dress of Srimati Radharani. So pure is Srimati
Radharani. Her surrender, Her service, is so pure, that even a
touch of that wind makes Krsna, Bhagavan, the Supreme Lord
Himself, think that He has gained the highest fortune. He feels,
“I am so fulfilled in My life.”

Srimati Radharani’s position is first and foremost. Sri
Jayadeva Goswami has written that Krsna wants the feet dust of
Srimati Radharani (dehi pada pallavam udaram, Gita-Govinda).
However, ordinary people cannot understand this. Only the
followers of Sri Chaitanya Mahaprabhu, by His grace, can under-
stand anything of the substance of Radha-dasyam, the servitude
of Srimati Radharani. So Radha-dasyam is the highest aspiration
of the Gaudiva Vaisnava.
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vad anucharita-lila-karna-piyasa-viprut

sakrd adana-vidhata-dvandva-dharma vinastah
sapadi grha-kutumbam dinam utsrjya dina
bahava iha vihanga bhiksu-charyarh charanti

(Srimad-Bhagavatam 10.47.18)

Hearing about the wonderful Pastimes of Lord Krsna is like
nectar for the ears. One who relishes just a drop of that nectar
loses all desire for the pursuit of happiness within the material
world of duality. Many such persons have suddenly given up
their wretched homes and families and, themselves becoming
wretched, they have come here to Vrndavan to live like birds
begging from place to place for their livelihood.

..w.
Commentary by Srila Govinda Maharaj:

The English poet Shelley wrote: “Our sweetest songs tell
of saddest thought.” That kind of struggle also gives us peace.
When a beginner in devotion starts to become detached from his
mundane environment, to leave it is painful, but he also gets a
kind of peace: sapadi grha-kutumbam dinam utsrjya dina.

A devotee leaves his family, and his family is crying and
wailing; he also feels pain because of their anguish. But still he
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feels a kind of peace of a higher quality, so he can bear the
apparent pain of separation from his family life. When he is
giving up his home and his family, he feels some painful reac-
tion, but beyond that, in his heart of hearts, he feels some bright
prospect. When a man goes to a foreign country to earn some
money, he leaves his family and so he feels some pain, but at
heart he also realizes that he is going to bring in money which
will satisfy him, and enable him to enjoy.

In a similar way, when a person goes to leave this world, his
association with misconception, apparently, or outwardly, he feels
pain on account of what he is doing, but at heart he gets some
hope of a bright future, and with that strength he can go on.

So, when we have some attraction for this mischievous
world, and we try to leave it, at that stage we struggle—a painful
struggle. But still, beyond that we see a bright hope of some
unparalleled nectarean taste of life.

So struggle does not always mean pain. Up to a certain
stage it is painful, and that is due to maya, misconception. And we
find also the symptoms of pain in Krsna-lila, but that is not really
pain. It is apparent pain; it only seems so. Krsna said that He
would come to a particular kurija (forest bower) and Radharani
with Her party went there, but He did not come. That is called
kalahantarita, mistiming, that is, being let down by the lover
or beloved; and there are so many other situations, like mana
(jealousy), etc. All these things are painful, but as Krishnadasa
Kaviraja Goswami writes, describing Krishna-prema: bahye visa-
jvala haya, bhitare ananda-mavya, externally there appears to be
great pain, but the heart is overflowing with blissfulness. So, “Our
sweetest songs are those which tell of saddest thought.” Externally
it is sad, but internally, it is sweet. It is like that.

When we take the Name, in the beginning we think it our
duty to count so many rounds, and sometimes it is painful. But
when we get a taste for the Name, then our inner tendency incites
us to take the Name more and more—not that as a duty we will
somehow have to finish sixteen rounds. But when we acquire



ruchi, inner taste for that particular service, it is happy. Until and
unless we acquire that position, there must be some pain.

As long as we do not have that taste and we are doing that
service as a duty, we will feel some pain. So sadhana-dasa is a
little painful, on the whole. Then in apana-dasa it becomes sweet.
Underground, of course, sweetness is everywhere; otherwise why
should a person be tempted to approach the spiritual path? Only
for the hope of sweetness. But still, if we want to see by analysis,
then the process is: sravana-dasa, hearing; then varana-dasa,
accepting; then sadhana-dasa, practicing. Up to this point it is
a little painful. Then apana-dasa, realized devotion; and finally
prapanna-dasa, full self-surrender. And what pain exists is only
apparent; substantially it is all sweet.
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sarvopadhi-vinirmuktam tat-paratvena nirmalam
hrsikena hrsikesa-sevanarm bhaktir uchyate

(Srila Ripa Goswami pada, Bhakti-rasamrta-sindhu 1.1.12,
quoted from Narada Paficharatra)

Devotion to the Supreme Lord means to engage all of one’s
senses in the service of the Lord who is the master of the senses.
This engagement in service activity must be free from all kinds of
selfish pursuits, and completely free from any contamination with
fruitive activities (karma) or mental speculation (jiiana).

\J
:;‘



anyabhilasita-stnyam jiiana-karmady-anavrtam
anukilyena krsnanusilanam bhaktir uttama

(Srila Rupa Goswami pada, Bhakti-rasamrta-sindhu 1.1.11)

Cultivation of Krsna Consciousness in a favourable way in pursuit
of pure devotion to the Lord must be performed free from material
desires and also free from the coverings of impersonalism, fruitive
activity, false renunciation and all other self-interested paths.

%

Commentary by Srila Sridhar Mahardj:

Jnana, knowledge, is generally regarded as being very pure
by the majority of people. Jiana is considered to be very innocent
because it has no relationship with gross, material things. It is
always admitted that to handle the gross material energy is very
unwholesome (sasvad abhadram); and knowledge is considered
by the higher personalities to be very pure, very innocent and
spotless (jidnam alarm nirafijanam). But if it is not connected with
Krsna, such knowledge must be hatefully rejected.

naiskarmyam apy achyuta-bhava-varjjitarn
na $obhate jiianam alarh nirafijjanam
kutah punah $asvad abhadram i$vare

na charpitarh karma yad apy akaranam

(Srimad-Bhagavatam1.5.12)

Here, in the Srimad-Bhagavatam, it is said that knowledge is
widely considered to be spotless, pure and innocent, but if it is not
connected with the positive absolute good, then it is your enemy.
A qualified candidate will consider things in this way. Jriana-
sunya-bhakti: Surrender is so pure, that any connection with
knowledge, which is considered to be very innocent and pure,
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even that must be hatefully rejected. Such a degree of surrender
is necessary for the higher association of genuine devotion.

Both the charm of material acquisition, and the charm of
the mastery of knowing everything, are to be rejected (jnana-
karmady-anavrtam). It is not possible for you to know anything
about the infinite, either in magnitude or quality. The infinite is a
flow of autocracy, so what can you know of it? Therefore, knowl-
edge means more than storing so many relative or false incidents,
and ‘selling’ that information to the world in order to fulfill some
other function such as personal name and fame. Hatefully give
this up and engage in unqualified and unconditional service. That
is noble, and that will take you up to the nobler region.

Thus, karma and jiiana - handling matter and handling
knowledge - both are discouraged. Knowledge won’t be allowed
to enter that ‘market’ where the absolute will and autocracy
reign. No rule and regulation can work there. False gathering
and false store have got no standing there. Only surrender, and
we will have that high relationship. Serving attitude is our friend.
We are a unit of serving attitude, and service means to surrender
to the higher. And the higher means the plane uncontaminated
with material and intellectual acquisition. We must serve such a
higher plane.

There are various stages leading to bhava: anartha-nivrtti,
nistha, ruchi, asakti, then bhava. When devotion will reach the
stage of bhava, then of course that eternal relationship will appear
to a certain extent in a vague way. Then by a gradual process
the definite identification, the particular quality of attraction one
will feel for Krsna, will become clear. The attraction, the connec-
tion between the two, is intervened by the foreign propensities of
anyabhilasa, karma, jfiana, etc. As that barrier becomes thinner
the nature of rasa as well as its depth and intensity will gradually
be disclosed. It is not vague or a product of the imagination but
it is more clear than the sun.
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vaikunthaj janito vara madhu-puri tatrapi rasotsavad
vrndaranyam udara-pani-ramanat tatrapi govarddhanah
radha-kundam ihapi gokula-pateh premamrtaplavanat
kuryad asya virajato giri-tate sevar viveki na kah

(Srila Rupa Goswami, Upadesamrtam 9)

Spiritually superior to the land of Vaikuntha, the general
conception of the spiritual world, is Mathura where Lord Krsna
performed His birth pastime. Superior to Mathura is Vrndavan
forest as it was there that the Lord performed His Rasa-lila
Pastimes. Superior to Vrndavan is Govardhan, the Hill lifted by
Krsna and the place of unlimited loving Pastimes. But above all is
Sri Radha Kunda for it is inundated with the supreme nectar of
ecstatic love for Krsna. Where is that intelligent soul who will not
serve at Radha Kunda, by the foot of Govardhan Hill?

Commentary by Srila Bhaktivinod Thakur:

vaikuntha apeksa $restha mathura-mandal

v %fd;ﬂmw S tde

tadapeksa vrndavan yatha rasasthala G &
tadapeksa govardhan nitya keli-sthana S
radha-kunde tadapeksa premera vijiiana SR

(Srila Bhaktivinod Thakur)
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Compared to Vaikuntha Dham, Mathura-mandal is superior.
Above Mathura is Sri Vrndavan, the place of the Rasa-lila. Above
Vrndavan is Govardhan where eternally the Lord plays with his
associates in the groves there. And above that is Radha Kunda
where there is the full realisation and experience of Krsna-prema.
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ami chai gaurachandre laite mayapure
vathaya kai$ora vesa $ri angete sphure
vathaya chachara kesa trikachchha-vasane
iSodyane lila kare bhakta jana sane

(Srila Bhaktivinod Thakur)

[ want that Lord Gaurachandra who has accepted residence in
Mayapur. There he is resplendent in youthful dress and staying
with his consort Srimati Visnupriya Devi. With curly locks of hair
and wearing the three sashes of a householder, the top cloth or
uttariya, a sash around the waist and a sash between the legs. There
in ISodyana he performs his Pastimes with all his dear devotees.
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karmibhyah parito hareh priyataya
vyaktim yayur jiianinas

tebhyo jiiana-vimukta-bhakti-paramah
premaika-nisthas tatah

tebhyas tah pasu-pala-pankaja-drsas
tabhyo ’pi sa radhika

prestha tadvad iyar tadiya-sarasi
tarh nasrayet kah krti

(Srila Rapa Goswami, Sri Upadesamrta, Verse 10)



Commentary by Srila Bhaktivinod Thakur:

chidanvesi jiiani jada-karmi haite srestha
jianichara bhakta tadapeksa krsna-prestha
prema-nistha bhakta tadapeksa srestha jani
gopi-gane tadapeksa srestha bali mani
sarva-gopi $restha radha krsna-prestha sada
tahara sarasi nitya krsnera pritida

e hena premera sthana govardhana tate
asraya na kare keba krti niskapate

Superior to the mundane fruitive worker is one who is established
on the path of knowledge. Superior to one who is learned is the
devotee who is dear to Krsna. Know that the best devotee is one
who is always fixed in divine love of Krsna and the best of those
devotees are the Gopis. Of all the gopis, Srimati Radharani is
supreme as she is always the dear-most of Lord Krsna and Her
kunda is extremely dear to Him eternally. Who then will not take
full shelter and serve at Sri Radha Kunda, which is enriched with
Krsna-prema, at the foot of Govardhan Hill?
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ériyah kantah kantah parama-purusah kalpataravo
druma bhamis$ chintamani-gana-mayi toyam amrtam
katha ganarh natyarn gamanam api vammsi priya-sakhi
chid-anandar jyotih param-api tad asvadyam api cha
sa vatra ksirabdhih sravati surabhibhyas cha sumahan
nimesarddhakhyo va vrajati na hi yatrapi samayah
bhaje $vetadviparh tam aham iha golokam iti yarn
vidantas te santah ksiti-virala-charah katipaye

(Sri Brahma-sarmhita, 5.56)

That place where the
Divine Goddesses of Fortune are the Beloved,
and Krsna, the Supreme Male, is the only Lover;
and the trees are Divine; wish-fulfilling trees,
the soil is made of Transcendental Gems
and the water is nectar;
where every word is a song,
every movement is dancing,
the flute is the dearmost companion,
sunlight and moonlight are Divine Ecstasy,
and all that be is Divine, and enjoyable;



where a great ocean of milk eternally flows
from the udders of billions of Surabhi cows
and the Divine time is eternally present,
never suffering the estrangement of past and future
for even a split second . . .
that Supreme Transcendental Abode of Svetadvipa
do I adore.
Practically no one in this world knows that place
but for only a few pure devotees—
and they know it as Goloka.
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radhe jaya jaya madhava-dayite
gokula-taruni-mandala-mahite
damodara-rati-vardhana-vese
hari-niskuta-vrnda-vipinese
vrsabhaniidadhi-nava-sasi-lekhe
lalita-sakhi guna-ramita-visakhe
karupam kuru mayi karuna-bharite
sanaka-sanatana-varnita-charite

(Srila Rapa Prabhu)

1 O Radha! O beloved of Madhava! O You who are worshiped
by all the young girls of Gokula! All glories unto You! All glories
unto You!

2  You who dress Yourself in such a way as to increase Lord
Damodar’s love and attachment for You! O Queen of Vrndavan,
which is the pleasure grove of Lord Hari!

3 O new moon who has arisen from the ocean of King
Vrsabhanu! O friend of Lalita! O You who make Visakha loyal



to You due to Your wonderful qualities of friendliness, kindness,
and faithfulness to Krishna!

4 O You who are filled with compassion! O You whose di-
vine characteristics are described by the great sages Sanaka and
Sanatan! O Radha, please be merciful to me!
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$ri-rupa-maiijari-pada, sei mora sampada,
sei mora bhajana-piajana

sei mora prana-dhana, sei mora abharana,
sei mora jivanera jivana

sei mora rasa-nidhi, sei mora vafnichha-siddhi,
sei mora vedera dharama

sei brata, sei tapa, sei mora mantra-japa,
sei mora dharama-karama

anukala habe viddhi, se-pade hoibe siddhi,
nirakhiba e dui nayane

se riipa-madhuri-rasi, prana-kuvalaya-$asi,
praphullita habe nisi-dine

tuya adarsana-abhi, garale jarala dehi,
chira-dina tapita jivana

ha ha rapa kara daya, deha more pada-chaya,
narottama laila $arana

(Srila Narottam Das Thakur)

The Holy Lotus Feet of Sri Rupa Manjari are everything to me.
My wealth is there, and all my worship and service is there.
The very wealth and gist of my life is there, the ornaments of my
life are there, indeed the very life of my life, that is is also there
in her feet. I am for her pleasure.

All aspects of the ocean of ecstasy are found there in her
feet, all fulfillment for my life is there and if there is any duty in
the Vedas, 1 pray such duty be at her feet. If there is anything
gained from taking vows, austerity, chanting japa, performing any
duty be it religious or mundane, I pray it is all at her lotus feet.

[ pray to the Supreme Lord, “Please give me connection
there at her feet, that all my tendencies may take me there, and
that my experience will be so intense there that I will see it as
though I am looking with these very eyes I have now. Let my
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heart be like a lotus nourished day and night by her lustre, just as
the lotus is nourished by moonlight.

This is my prayer, but what is my present condition? That
without your connection I am perpetually suffering a pain in my
heart like the poison from the bite of a cobra. Oh Sri Ripa,
this time please give your grace to me. Give me shelter at your
two lotus feet. I have reached the extreme position and for the
last time [ am begging your favour. Otherwise [ am going to be
finished. In this way, Narottam das takes shelter at your feet.
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lila-sangopa-kale nirupadhi-karuna-
karina svaminahar

vat padabje ’rpito yat pada-bhajana-mayam
gayayitva tu gitam

vogvayogvatva-bhavarn mama khalu sakalarn
dusta-buddher agrhnan

sa éri-rupah kada marh nija-pada-rajasa
bhasitarh sarmvidhatte

(Srila Sridhar Dev-Goswami, Srimad Rapa-pada-rajah
Prarthana Dasakam, Verse 10)

Aspiring for the Dust of Srimad Rupa Goswami’s Lotus Feet:

Just prior to the withdrawal of his manifest lila, my causelessly
merciful Divine Master, Srila Saraswati Thakur, handed me over
to the holy feet of that Divine Personality by having me sing
the glorious prayer unto his lotus feet (Sri Ripa-marijari-pada).
Despite my lowliness, when will—disregarding all my various
qualifications and disqualifications—Srimad Ripa Prabhu grace

me with the dust of his holy lotus feet?
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Srila Prabhupada vandana
gaurangaika gatir vrajasrita-matih $ri gaura-dhama sthitih
sachchhastraika-vrtih kusanga-viratir duhstha-vyatha niskrtih
éri rupaika-ratih sanatana-natih $ri jiva-tejastatih
éri siddhanta-sarasvati vijayate gaudiya-gostipatih

(Srila Sridhar Dev-Goswami)

All glories to Bhagavan Srila Bhaktisiddhanta Saraswati Thakur,
the grand founder and leader of the Gaudiva society, whose one
and only end in life is Sri Gauranga. His mental state is always to
take shelter in Vraja-rasa while he situates Himself in Sri Gaura
Dham. His only interest and cultivation is the revealed Scriptures,
he is always renouncing bad association and he removes the
disease of illusion of the fallen souls. He has firm attachment to
Sri Rapa, offers all respects to Sri Sanatana and he is endowed
with the strength of Sri Jiva.

[
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Srila Gadadhara-pranati

nilambhodhitate sada sva-viraha ksepanvitarn bandhavarn
érimad-bhagavati katham adiraya saiijivayan bhati yah

érimad-bhagavatarh sada sva-nayanasriipayanaih pajayan
gosvami-pravaro gadadhara-vibhur bhiayat mad eka gatih

(Srila Sridhar Deva-Goswami)

“On the shore of the broad blue ocean, Gadadhara Pandit used
to read Srimad-Bhagavatam to Sri Chaitanya Mahaprabhu, who
was suffering from the great internal pain of separation from
Himself (Krishna). Gadadhara Pandit supplied the wine of Krsna-
lila to intoxicate his afflicted friend and give Him relief. As he
read, tears would fall from his eyes like flower offerings onto the
pages of Srimad-Bhagavatam. May the pleasure of that brilliant
personality, Gadadhara Pandit, the best of the Goswamis, be my
only object in writing this book.”
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Commentary by Srila Govinda Maharaj:

Sri Gadadhara Pandit kept Mahaprabhu in the depths of
his heart and performed the supreme seva. Mahaprabhu took
sannyas and went to Jagannath Puri, and by His desire Lord
Gopinath became manifest. When you go to Puri you will all see
Lord Gopinath there. Both the feelings of Mahaprabhu and the
feelings of Gadadhara Pandit were described in a beautiful sloka
by our Srila Guru Maharaj.

The lotus feet of Gadadhara Pandit are our sole treasure.
He resided by the ocean of vipralambha (separation) which was
manifest by his life and soul, Lord Gauranga, who took everything
from him. Mahaprabhu was suffering separation from Krsna, and
His feelings of separation were so intense, that sometimes His
body became elongated, sometimes He retracted His limbs like a
tortoise, and sometimes His joints became separated.

So Mahaprabhu, Sri Krsna Himself, suffered intense sepa-
ration from Krsna, and He was enlivened by hearing topics about
Lord Krsna from Gadadhara Pandit: When a person is in intense
grief, what does he do? He becomes blinded by his grief, and
he cannot decide how he will find some peace, so he drinks
alcohol. Sri Gadadhara Pandit provided such intoxication for
Mahaprabhu by enlivening Him with the intoxicating topics of
Srimad-Bhagavatam. This is how he served the Lord of his heart.

And how were Gadadhara Pandit’s own feelings of separa-
tion? He is seeing that his beloved Lord is in front of him, and
his Lord is suffering so intensely that He is becoming uncon-
scious now and then. All the eight symptoms of separation can be
seen in His body, such as perspiring, trembling, tears, becoming
stunned, changing of bodily colour, etc., but there is nothing he
can do about it. Lamenting this, continuous floods of tears flowed
from his eyes.

Whenever Gadadhara Pandit read the Bhagavatam,
he became so mad with feelings of separation from Krsna that
his tears would wash away the letters on the page. The proof



of this is when Srinivas Acharya came to him to study Srimad-
Bhagavatam and Gadadhara Pandit told him, “My dear son,
when | was reading Bhagavatam to Mahaprabhu, all the letters
in my book were washed away, therefore I cannot now read to
you from this book. Please find a book somewhere. Mahaprabhu
instructed me in my dream, saying you were coming. But you
need to have a book. | have memorised everything, but you need
a book also.” Gadadhara Pandit thus worshipped the Bhagavatam
with his tears. Is it necessary to have any ingredients to worship?
One’s own tears are the best ingredients.
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braja-vasi-gana, pracharaka-dhana,
pratistha-bhiksuka tara nahe sava

prana achhe tara, se-hetu prachara,
pratisthasa-hina-‘krsna-gatha’ saba
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éri-dayita-dasa, kirttanete asa,

kara uchchaih-svare harinama rava
kirttana-prabhave, smarana haibe,
se kale bhajana-nirjjana sambhava

(Srila Bhaktisiddhanta Saraswati Thakur Prabhupad)

€

The most valuable treasures amongst the Lord’s preachers are
the eternal personalities residing in Braja-dham. They never
occupy themselves with begging for worthless material reputa-
tion, which is cherished only by the living dead. The Braja-vasis
are truly infused with life, and therefore they preach in order to
give life to the walking corpses of the mundane world. All the
songs that the Braja-vasis sing about the glories of Lord Krsna
are devoid of any tinge of desire for fame.

This humble servant of Radha and Her beloved Krsna always
hopes for kirttan, and he begs all to loudly sing the Names of
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Lord Hari. The transcendental power of congregational chanting
automatically awakens remembrance of the Lord and His divine
Pastimes in relation to one’s own eternal spiritual form. Only at
that time does it become possible to go off to a solitary place and
engage in the confidential worship of Their Lordships.
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Sri Nama-Mahatmya
nikhila-s$ruti-mauli-ratna-mala-
dyuti-nirajita-pada-pankajanta
avi mukta-kulair upasyamanarmm
paritas tvarh hari-nama sams$rayami

(Srila Ripa Goswami, Namastaka 1)

“O Holy Name! The tips of the toes of Your lotus feet are eter-
nally worshiped by the radiance emanating from the garland of
jewels known as the Upanisads, which are the crown jewels of all
the Vedas. You are eternally adored by great liberated souls such
as Narada Muni and Sukadeva Goswami. O Holy Name! I take
complete shelter of You in every time, place and circumstance.”
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premaiijana-chchhurita-bhakti-vilochanena
santah sadaiva hrdayesu vilokayanti

varh syamasundaram achintya-guna-svaraparm
govindam adi purusarm tam aharh bhajami

(Lord Brahma, Sri Brahma-samhita 5.38)

The devotees, whose eyes are adorned with the unguent of Divine
Love, are able to see within their hearts the form of Syamasundar
Krsna, with His inconceivable qualities and divine personality. I

worship and adore that primeval Lord Govinda.
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tunde tandavini ratirh vitanute tundavali-labdhaye
karna-kroda-kadambini ghatayate karpnarbudebhyah sprham
chetah-prangana-sangini vijayate sarvendrivanam Kkrtirm
no jane janita kiyadbhir amrtaih krsneti varna-dvayi

(Srila Rapa Goswami)

“When the Holy Name of Krsna descends and captures the
tongue and lips, it controls them so strongly that it engages them
in chanting the Holy Name as if the lips and tongue have gone
mad. In this way, the power of the name descends in them, and
one feels that only one tongue and one mouth are not enough;
thousands of mouths are necessary to taste the Name. Then the
Holy Name of Krsna enters the ear with such a great force and
current that the ears are captured, and one thinks that only two
ears are insufficient; he wants millions of ears to attend to the
sweet current entering the ears. Two ears are nothing to him; he
wants millions of ears. The nectar of the Holy Name is coming
like a flood through his ears, pushing its way within the heart.

It is so sweet that as it goes to capture the heart, the
centre of all senses, everything is paralyzed. Wherever that sweet
aggressor touches, the whole thing is captured with such intensity
that everything else is ignored. Ripa Goswami writes, “I don’t
know, I can’t say, I fail to express how much nectar there is in
the Holy Name of Krsna. These two syllables contain so much
sweetness, and such a high quality of sweetness. And this sweet-
ness is so aggressive that it captures everything.”

1



0 you sons of nectar
sons of the nectarine
ocean sea:

Please listento me.

You were born in nectar,
Youwere born to taste nectar
Youmust not allow yourselves to
be satisfied by anything but nectar
Awake !Arise!
And search for that nectar.

Search
~ for
Sri Krsna
REALITY
THE
BEAUTIFUL

Swami B.R.Sridhar
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Part Five
Eastern Side
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Pranati Dasakam

Offered on His 94th Holy Day of Advent, 1988

Ten Prayers in glorification of

Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj

Composed by Srila Bhakti Sundar Govinda Dev-Goswami Maharaj

naumi Sri-gurupadabjar, yatirajeSvaresvaram
éri-bhaktiraksakam srila-sridhara-svaminarh sada [1]
sudirghonnata-diptangarh, supibya-vapusarh param
tridanda-tulasimala-, gopichandana-bhisitam [2]
achintya-pratibha-snigdharh, divyajiiana-prabhakaram
vedadi-sarvasastranam, samaiijasya-vidhayakam [3]
gaudiyacharya-ratnanam, ujjvalarh ratna-kaustubham
éri-chaitanya-mahapremon-, mattalinarh siromanim [4]
gayatry-artha-viniryasarh, gita-gtidhartha-gauravam
stotraratnadi-samrddhar, prapanna-jivanamrtam [S5]
apurvagrantha-sambharar, bhaktanarh hrd-rasayanam
krpaya yena dattarh tarh, naumi karunya-sundaram [6]
sankirttana-maharasarasabdhe$s chandramanibham
sambhati vitaran visve gaura-krsnam ganaih saha [7]
dhamani $ri-navadvipe, guptagovardhane subhe
vi$vavisruta-chaitanya-, sarasvata-mathottamam [8]
sthapayitva guriin gaura-, radha-govindavigrahan
prakasayati chatmanar, seva-samsiddhi-vigrahah [9]
gaura-s$rirapa-siddhanta-, divya-dharadharam gurum
éri-bhakti-raksakamm devarh, sridhararh pranamamy aham [10]

éraddhaya yah pathen nityar, pranati-dasakam muda
visate ragamargesu, sa $ri-guru-prasadatah

(Tridandi-Bhiksu Sri Bhakti Sundar Govindasya)
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1 [ eternally offer my humble obeisances unto the lotus feet of
my Most Worshiplful Divine Master, the Supreme Emperor of the
Sannyasi Kings - Srila Bhakti Raksak Sridhar Swami.

2-4 He possesses a lofty, dignified, divinely effulgent, incom-
parable holy form, so charming to behold. Adorned with
Gopichandan and a necklace of Tulasi beads, he holds the triple
staff of the Vaisnava ascetics.

Although he possesses the qualification of inconceivable
potency, he is full of the utmost affection. All the ten directions
are illuminated by the effulgence of his supramundane unalloyed
perception. He is the dispenser of the genuine proper harmo-
nious adjustment of all the scriptures - the Vedas, the Vedanta, the
Upanisads, the Puranas, etc. headed by the Srimad-Bhagavata-
Purana (Srimad-Bhagavatam) which holds equal importance with
the Vedas.

In the necklace of the jewels of Acharyas in the Sri Gaudiya
Sampradaya he shines resplendently like the brilliant Kaustubha
gem, and he is radiant in his glory as the Crown-jewel of the
bumblebee-devotees who are mad in the Supreme Lord Sri
Chaitanya Mahaprabhu’s love supreme. I eternally offer my obei-
sances unto him, my Most Worshipful Divine Master.

5-6 By his grace, he brought to full bloom the deepest under-
lying purport of Gayatri, the Mother of the Vedas; by his grace he
opened the hidden treasure-house of the glorious internal purport
of Srimad Bhagavad-gita - and he distributed these gifts to one and
all, even the lowest of the low. He revealed the supreme holy book
(Sri Prapanna-jivanamrtam, which is a treasure of many types of
precious gems of holy stanzas (the wealth of holy stanzas compiled
from Stotra-ratna by Sri Yamunacharya and many other valu-
able sources) sung by the Lord and His devotees; he revealed an
unprecedented collection of holy books (Search for Sri Krishna -
Reality the Beautiful, Sri Guru and His Grace, The Golden Volcano
of Divine Love, etc.) that are the very life-nectar for the devotee’s
hearts and spiritual senses - he gave these gifts to the world. I eter-
nally offer my obeisances unto him, my Most Worshipful Divine
Master, the beautiful Deity of mercy incarnate.



7 He revels in his full-blown splendour as along with and
through his intimate servitors he distributes in the entire universe
the Supreme Personality of Godhead Sri Gaura-Krsna, the moon
risen from the nectar ocean of the Grand Dance of the congrega-
tional chanting of Sri Krsna’s holy name.

8-10 In Sri Nabadwip Dham, which is nondifferent from the holy
abode of Sri Vrndavan, His Divine Grace established the world-
renowned Sri Chaitanya Saraswat Math at Sri Koladwip, the
selfsame ‘Hidden Govardhan Hill' (Gupta-Govardhan), which
is the sacred place where all offenses are absolved (Aparadha-
bhanjana-pat). There, he revealed the beautiful devotional service
of the Worshipful Deities Sri Sri Guru-Gauranga-Gandharva-
Govindasundar, divinely manifesting his very self as the Deity of
service in perfection. Eternally do I offer my obeisances unto the
holy lotus feet of my Divine Master Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj who carries the divine current of Srila
Bhakti Siddhanta Saraswati coming in the line of Sri Ripa, the
object of Sri Gauranga Mahaprabhu’s divine affection.

One who with pure faith happily sings this Pranati Dasakam
every day, gains the qualification to serve the Supreme Lord on
the path of spontaneous love (Raga-marga), by the grace of the
associate-servitors of that Srila Gurudeva.
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Prabhura Namopadesa

“prabhu kahe—kahilam ei mahamantra
iha japa giva sabe kariya nirbbandha
iha haite sarva-siddhi haibe sabara
sarva-ksana bala, ithe vidhi nahi ara”

(Sri Chaitanya Mahaprabhu, Sri Chaitanya-Bhagavata: Madhya,
23.76-77)

“The Lord said, ‘I have told you this Mahamantra, so everyone
now chant it in proper measure. By doing this, you will attain
success in all respects. There is no other rule but to chant it at
every moment.’”
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aradhyo bhagavan vrajesa-tanayas tad-dhama vrndavanam
ramya kachid upasana vraja vadhu vargena ya kalpita

érimad bhagavatarh pramanam amalarh prema pimartho mahan
éri chaitanya mahaprabhor matam idar tatradaro nah parah

(Srila Visvanatha Chakravartti Thakur)

It is the conclusive opinion of Lord Chaitanya that Sri Krsna, who
is Vrajendra-nandana, is the Supreme Personality of Godhead
Himself, the topmost worshipable Supreme; Vrndavan-dham
which is an expansion of Krsna and is non-different from Him is
the highest worshipable abode; the Gopis are the highest example
of the worship of Sri Krsna; Srimad-Bhagavatam is the spotless
evidence for knowing the Absolute Truth; and Krsna-prema is
the fifth and highest goal of life. These are the teachings of Sri
Chaitanya in a nutshell.

Commentary by Srila Sridhar Maharaj:

“Visvanath Chakravartti Thakur, in a nutshell, has put what
we want. What is our duty, aradhyo bhagavan vrajesa-tanayas that
the object of our adoration is the Lord, Nanda-nandana, the son
of the King of Vrndavan. His capital is Vrndavan, a sweet forest
town; the Yamuna is there, Radha Kunda is there, Govardhan is
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there and so many kadamba trees and tamal trees; all the trees
make a garden, Vrndavan; and that is his capital.

Ramvya kachid upasana vraja vadhii vargena va kalpita, a
particular type of worship is there that has been designed by the
damsels of Vrndavan, the Gopis. They have discovered a very
peculiar sweet type of service and worship towards their Lord of
Love. We have got much charm for that. The type of worship
and adoration that we find with the Gopis, that is most attractive.

And what do you say? That that is the underlying truth?
This may be all imagination, where is your evidence, witness,
guarantee that you may get that thing? Maybe it is pure imagina-
tion. Srimad Bhagavatarih pramanam amalari, the great scripture
Srimad Bhagavatam which has supposed to give the very gist of
all of the scriptures. There that holy book stands guarantee for
us. And what does it offer, that Bhagavatam? To aspire to try
hard for such a thing. What is your remuneration? What will
you reap after all, what benefit? The benefit is pimartho mahan
prema, the fifth end of life, that is love divine. You will get that.
You will be able to taste the nectar that is love divine.

And where will you get it? Where or who has given this
information to you? Sri Chaitanya Mahaprabhor matam idarn,
Sri Chaitanya Mahaprabhu, our great Lord Sri Chaitanyadeva,
He has come with all these fine and wonderful things and our great
respect is for this direction of our life. Visvanath Chakravartti, in
a nutshell he represents the whole thing here.

Gaura Hari Gaura Hari Gaura Hari! Nitai Gaura Haribol!”
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Pranam Mantra
to Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj

§ri-svariipa-raya-riipa-jiva-bhava-sambhararn
varna-dharma-nirvisesa-sarva-loka-nistaram
§ri-sarasvati-privain cha bhakti-sundarasrayam
éridhararh namami bhakti-raksakarh jagad-gurum [1]

(Sri Bhakti Sundar Govinda)

(1st line:) Who is carrying the divine conception of Sri Chaitanya
Mahaprabhu and nourishing it exclusively in the preceptorial line
of Swarip Damodar, Ramananda Rava, Srila Rupa Goswami,
Jiva Goswami, etc.; and (2nd line:) whose divine preaching
activities are rescuing the conditioned souls from this mundane
world without discriminating and considering the varna-dharma
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(creed, caste, religion, etc.) or the degree of fallenness;
and (3rd line:) who is the dearmost servitor of his Gurudev,
Srila Bhaktisiddhanta Saraswati Thakur, and the only shelter
of Sri Bhakti Sundar Govinda — (4th line:) I bow down to
that divine protector of the whole universe, Srila Bhakti Raksak
Sridhar Dev-Goswami Maharaj.

’
1]
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Pranam Mantra
to Srila Bhakti Raksak Sridhar Dev-Goswami Maharaj

sindhu-chandra-parvatendu-$aka-janma-lilanam
$uddha-dipta-raga-bhakti-gauravanusilanam
bindu-chandra-ratna-soma-$aka-lochanantararn
éridhararh namami bhakti-raksakarh jagad-gurum [2]

(Sri Bhakti Sundar Govinda)

(1st line:) Whose divine pastime of appearing in this mundane
world manifest in the year 1817* Sakabda; and (2nd line:) whose
holy practising life is exclusively in the line of the super-exalted
Raga-marga, which is the supreme destination of the Ripanuga
Sampradaya, but, for the benefit of the conditioned souls, he
firmly established the worship of that, guarded by the standing
of the super-vedic foundation of viddhi-marga; and (3rd line:)
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whose day of disappearance from this mundane world was in the
year 1910** Sakabda — (4th line:) I bow down to that divine
protector of the whole universe, Srila Bhakti Raksak Sridhar
Dev-Goswami Maharaj.

* Sindhu indicates 7; candra 1; parvat 8, and indu 1.
By Sanskrit law it will be written in the reverse order: 1817.
** Bindu indicates 0; candra 1; ratna 9, and soma 1. Hence, 1910.
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Publications

Sri Chaitanya Saraswat Math
English Publications

Books by Srila Bhakti Sundar
Govinda Dev-Goswami Maharaj:

Affectionate Guidance

Amnaya Tattva

Bhagavat Darshan

Dignity of the Divine Servitor

Divine Guidance

Divine Message for the Devotees

Golden Reflections

In Search of the Original Source

Religion of the Heart

The Benedictine Tree of Divine Aspiration
The Divine Servitor

The Nectarean Glories of Sri Nityananda Prabhu

Books by and about Srila Bhakti Raksak
Sridhar Dev-Goswami Maharaj

S totria gna [)a

Absolute Harmony

Awakening to the Absolute
Centenary Anthology

Divine Aspiration

Golden Staircase

Heart and Halo

Home Comfort

Holy Engagement

Inner Fulfilment

Loving Search for the Lost Servant
Ocean of Nectar

Sermons of the Guardian of Devotion (Vol. I-IV)

g
.-
¢

el
=
o]
—

q

“ oy éanladl{i 9]




Sri Guru and His Grace
Srimad Bhagavad-Gita: The Hidden Treasure of the Sweet Absolute
Sri Sri Prapanna-jivanamrtam: Life Nectar of the Surrendered Souls

Subjective Evolution of Consciousness

The Guardian of Devotion

The Golden Volcano of Divine Love

The Search for Sri Krishna—Reality the Beautiful

Books by our Guru-varga

Relative Worlds (Srila Bhakti Siddhanta Saraswati Thakur)
Saranagati (Srila Bhakti Vinod Thakur)

Sri Brahma-sambhita: Quintessence of Reality the Beautiful
(Commentary by Srila Bhakti Vinod Thakur)

Sri Chaitanya Mahaprabhu: His Life and Precepts

(Srila Bhakti Vinod Thakur)

Sri Chaitanya Saraswati (Sri Chaitanya Saraswat Math)
Sri Nabadwip Dham Mahatmya (Srila Bhakti Vinod Thakur)
The Bhagavat (Srila Bhakti Vinod Thakur)

For the full list of over three hundred publications in more than
twenty langauges available from Sri Chaitanya Saraswat Math and
its affiliated branches worldwide, please visit www.scsmath.com

Publications
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International Centres

India

Nabadwip

Sri Chaitanya Saraswat Math
Sri Chaitanya Saraswat Math Road,
Kolerganj,

Post Office: Nabadwip

District: Nadia,

West Bengal, Pin 741302 India
Phone: +91 7797684382

and +91 9775178546

Web: www.scsmath.com,
E-mail: math@scsmath.com

Kolkata (Calcutta)

Sree Chaitanya Saraswata
Krishnanushilana Sangha,

487 Dum Dum Park (Opposite Tank 3),
Kolkata, Pin 700055, West Bengal, India
Phone: +91 7679452979

and +91 9831247191

Email: calcutta@scsmath.org

Western devotees’ guesthouse

and mailing address:

Sevak Bhavan, 491 Dum Dum Park
(Opposite Tank 3),

Kolkata, Pin 700055, West Bengal, India
Phone: +91 7679452979

Sree Chaitanya Saraswata
Krishnanushilana Sangha,

Kaikhali, Chiriamore

(by Kolkata Airport),

P.O. Airport, Kolkata, Pin 700052,
West Bengal, India

Phone: +91 9831247191

Burdwan

Sri Chaitanya Saraswat Ashram,
P. O. and Village Hapaniya District
of Burdwan, West Bengal, India

Bamunpara

Sri Chaitanya Sridhar Govinda
Seva Ashram

Village of Bamunpara,

P. O. Khanpur, District of Burdwan,
West Bengal, India

Orissa

Sri Chaitanya Saraswat Math
Bidhava Ashram Road,

Gaur Batsahi Puri,

Pin 752001, Orissa, India
Phone: (06752) 231413
and +91 9937479070

Mathura

Srila Sridhar Swami Seva Ashram
Dasbisa, P. O. Govardhan

District of Mathura, Pin 281502
Uttar Pradesh, India

Phone: +91 7830168759
Email: govardhan@scsmath.org

Sri Chaitanya Saraswat Math &
Mission 96 Seva Kunja,
Vrindavan District of Mathura,
Pin 281121 Uttar Pradesh, India
Phone: +91 9811301514

and +91 9927532663

Email: vrindavan@scsmath.org

Sri Chaitanya Saraswat Math
Hayder Para,

New Pal Para,

155 Netaji Sarani

Siliguri, Pin 734006,

West Bengal, India

Phone: +91 9748906907
Email: siliguri@scsmath.org



Birbhum

Sree Chaitanya Saraswata
Krishnanushilana Sangha,
Garbhabas (Ekachakra Dham),
Post Office: Birchandrapur,
District: Birbhum,

West Bengal, Pin 731245

New Delhi

Srila Sridhar Govinda Sundar

Bhakti Yoga Cultural Centre,

Flat 6, (Top floor),

House 2394 (Opposite MTNL Office),
Tilak St. (Behind Imperial Cinema),
Chuna Mandi,

Pahar Ganj,

New Delhi 110055

Phone: +91 7797684382

Kalna

Sri Sridhar Swami Bhakti Yoga
Cultural Centre (Ladies Ashram)
Village: Saspur

Post and PS: Kalna

District: Burdwan

West Bengal

U.S.A.

Soquel

Sri Chaitanya Saraswat Seva Ashram
2900 North Rodeo Gulch Road
Soquel, CA 95073, U.S.A.

Phone: (831) 462-4712

Fax: (831) 462-9472

Email: info@sevaAshram.org

Web: http:/ /www.sevaashram.net/
and http:/ /www.sevaashram.com/

San Jose

Sri Chaitanya Saraswat Seva Ashram
269 E. Saint James Street

San Jose

CA 95112, US.A

Phone: (408) 288 6360

and (408) 287-6360

Salt Lake City

Sri Chaitanya Saraswat Mission
745 South 700 East

Salt Lake City, UT, 84102
Web: http://scsmission.com

Email: info@scsmission.com

Oregon

Sri Chaitanya Saraswat Ashram
25 E. 32nd Ave.

Eugene, OR 97405

Email: soul2soull08 @yahoo.com

Oklahoma

Sri Chaitanya Sanctuary
1405 South K Street, #31
Hugo, Oklahoma 74743
Email: too.org@juno.com
Phone: 580-326-4976

Hawaii

Sri Chaitanya Sridhar Govinda Mission
16251 Haleakala Hwy.,

Kula, Maui,

Hawaii 96790, USA.

Phone: 808-878-6821

Web: http://www.krsna.cc

Email: mdasal@gmail.com

Sri Chaitanya Govinda Sanctuary
P.O. Box 1292,

Honokaa, HI 96727, U.S.A.
Phone: 808-775-9443

Email: nineislands@hawaiiantel.net

Canada

Sri Chaitanya Saraswat Sridhar Asan,
#29 9955 140 Street,

Surrey, V3T 4M4,

Canada.

Phone: 604.953.0280

Email: byoga@shaw.ca

Website: http://canada.scsmath.org

Internetional Contres
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México

Mérida

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Calle 69-B, No. 537, Fracc. Santa Isabel
Kanasin, Yucatan c.p. 97370, Mexico
Phone: (52-999) 982-8444

Email: merida@scsmath.org

Guadalajara

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Reforma No. 864, Sector Hidalgo
Guadalajara, dJalisco, c.p. 44280, Mexico
Phone: (52-33) 3826-9613

Email: guadalajara@scsmath.org

Monterrey

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Diego de Montemayor # 629,

Centro, entre Isaac Garca y J. Trevifio,
c.p. 66000, Monterrey, N.L., Mexico
Phone: (52-81) 8356-4945

Phone: (52-81) 8383-0377

Email: luiza_muzquiz@hotmail.com

Email: rediberto(at-)gmail.com

Tijuana

Sri Chaitanya Govinda Sevashram, A. R.
Ave. de las Rosas 9

Fracc. del Prado

c.p. 22440

Phone: (52-664) 608-9154

Email: tijuana@scsmath.org

Celaya

Sri Chaitanya Govinda Sevashram, A. R.
Potasio No. 224, col. Zona de Oro 2,
Celaya (Guanajuato).

Phone: (461) 614-9001

Email: vraja_vasi@asia.com

Veracruz

Sri Chaitanya Saraswat Math de Vera-
cruz, A.R,,

Juan de Dios Peza 157

(entre Ignacio de la Llave y Negrete)
Veracruz, Veracruz, c.p. 91700, Mexico
Phone: (52-229) 955 0941

Email: scsmathver@yahoo.com.mx

Orizaba

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Oriente 2, # 259,

Zona Centro, c.p. 94300, Orizaba, Ver.,
México

Phone: (52-272) 725-6828

México D.F.

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Fernando Villalpando No. 100 Int 103
Col. Guadalupe Inn,

Delegacion Alvaro Obregon, c.p. 01020

Meéxico City

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Calle Z edif. 40 Int 22 Col. U H Alianza
Popular Revolucionaria,

Delegacion Coyoacan, c.p. 04800
Mexico City

Phone: (52-55) 5097-0533

Phone: (52-55) 5677 8315

Email: scsmath.df.info@gmail.com

Morelia

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Loma Santa No. 50

Col. Lomas del Valle,

Morelia Michoacan, México.

Phone: 443 316-2252

Email: bhagavan7@gmail.com

Ticul

Sri Chaitanya Saraswati Sridhar Govinda
Sevashram de México, A.R.

Carretera Ticul - Chapab, Km 1.4,

Ticul, Yucatan, México.

Email: ramahari@sureste.com



Europe

England

Sri Chaitanya Saraswat Math

466 Green Street

London E13 9DB, U.K.

Phone: (0208) 552-3551

Email: londonmath@scsmath.org
Website: http://scsmathlondon.org

Sri Chaitanya Saraswat Math

Greville House,

Hazelmere Close,

Feltham, TW14 9PX, U.K.

Tel: (0208) 890 9525

Mobile: 0755 444 6739

Email: londonmath.chapter@gmail.com

Republic of Ireland

Sri Caitanya Saraswat Sangha
Attn: Vraja and Ananda
Aughabehy

Arigna

Co. Roscommon

Eire (Republic of Ireland)

Sri Chaitanya Saraswat Sangha
Attn: Brian Timoney
Willowfield Road

Ballinamore

Co. Leitrim

Republic of Ireland

Tel: 071 9645661

Email: ireland@scsmath.org

Sri Chaitanya Saraswat Sangha
Flat A, 2, St Michaels Villas
Inchicore

Dublin 10

Republic of Ireland

Tel (mobile): 087 784 3302

Italy

Villa Govinda Ashram

Via Regondino, 5

23887 Olgiate Molgora (LC)

Fraz. Regondino Rosso, Italy

Web: http:/ /www.villagovinda.org
Tel: [+39] 039 9274445

Email: villagovinda_ashram@uvirgilio.it

Sri Chaitanya Saraswat Sangha
Zona Corlo 40

06014 Montone (PG)

Tel. +39 0759306496

Web: http:/ /italiano.scsmath.org
Email: italiano@scsmath.org

Sri Chaitanya Saraswat Sangha
(Atula Krishna das)

Via del Vescovado 42

05100 Terni

Tel: +39 074458806

Email: tulasi@inwind.it

Malta

‘The Lotus Room’

30, Triq il-Qambh,

Zebbug, ZBG 1755,

Malta

Tel (mobile): [+356] 9986 7015
Email: malta@scsmath.org

Netherlands

Sri Chaitanya Saraswati Sridhar Ashram
Azorenweg 80

1339 VP Almere

Netherlands

Phone: 036 53 28150

Email: gandiva@lijbrandt.nl

Portugal

Sri Chaitanya Saraswat Math,
Rua do Sobreiro 5,

Cidreira,

3020-143 Coimbra,
Portugal

Email: ananda.m@clix.pt

Hungary

Sri Chaitanya Saraswat Math

Andras Novak

Nagybényai it 52. H-1025 Budapest
Hungary

Phone: (361) 3980295

Fax: (361) 3980296

Email: sweetwater@scsmath.org

Internetional Contres
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Judit Eszter Szucs Ph.D —
Jayakishori D.D.

H-1118 Budapest

Elopatak utca 33.

Hungary

Phone/fax: +36 1 319 1022
Email: attila@danvantara.hu

Sri Chaitanya Saraswat Seva Ashram
Endre Szepesi — Ananda Vardhan d.
H-1223 Budapest

Muvelodes utca 17/B

Hungary

Email: anandavd@gmail.com

Czech Republic

Sri Sridhar-Govinda Sangha
(Anasuya Devi Dasi)
Adriana Marcinovova
Cukrovarska 128

566 01 Vysoke Myto
Czech Republic

Email: czech@scsmath.org

Turkey

Sri Govinda Math Yoga Centre

Abdullah Cevdet sokak

No 33/8, Cankaya 06690

Ankara, Turkey

Phone: 090 312 4415857 and 090
312 440 88 82

Web: http:/ /www.yogamerkezi.org
Email: info@yogamerkezi.org

Sri Chaitanya Saraswat Asan and Mission
Tahran Cad. Billur Sok. No:19/10
06700 Kavaklydere, Ankara, Turkey
Phone: (90) (312) 428 05 14

Sri Chaitanya Saraswat Sridhar Govinda
Bhakti Yoga Center

Konutkent 2 Sitesi Finike Sok.

Fll/4 Cayyolu, Ankara, Turkey

Tel +90. 312. 240 1309

Fax +90. 312. 240 0389
murali_mohandas@yahoo.com

Asia

Thailand

Sri Chaitanya Sridhar Govinda Ashram
79723 Mooban Worabodin

Soi Watsadet

Pattumthani-Rangsit Road, Pattumthani,
Bangkok, Thailand

Tel: +66 819 095 917

Email: devagati@gmail.com

Malaysia

Sri Chaitanya Saraswat Sadhu Sangam
Bukit Beruntung Seva Ashram,

No 19 & 21, JalanTertai 10,

Bukit Beruntung,

48000 Rawang, Selangor, Malaysia.
Tel: +60 3 - 6028 1264 +60 012-
685 5932 (Balendrananth Prabhu)
Email: scsmathmalaysia@gmail.com

Sri Chaitanya Sridhar Govinda
Seva Ashram, Sitiawan.

Mobile (Rama Ratan Prabhu):
017-5862817 / 012-5012804
Email: sitawan@scsmath.org

Sri Chaitanya Saraswat

Sadhu Sangam, Klang,

No 14, Lorong Bendahara 46A,
Taman Mewah Baru,

41200 Klang, Selangor, Malaysia.
Tel: 60 3 - 51616721

(Lalita Krishna Das)

Sri Chaitanya Sridhar Govinda Seva Ash-
ram,

Petaling Jaya Service Centre,

No: 7 Jalan 18/16, Taman Kanaga-
puram,

46000 Petaling Jaya, Selangor, Malaysia.
Tel: 016 - 3386130

Singapore

Sri Chaitanya Saraswat Math Singapore
30 Verasamy Road, Singapore

Tel: 90236341 and 91856613

Email: vijaykrsnadas@hotmail.com



Sri Gaura Saraswati Sridhar Society
and Gokul Vegetarian Restaurant

19 and 21, Upper Dickson Road,
Singapore 207478

Tel: 63439018 and 63967769
Mobile: 90236341 and 91856613
Email: mahalakshmidev@hotmail.com
(Restaurant)

Sri Chaitanya Saraswat Math (Singapore)
Blk 7, #02-107, Tanjong Pagar Plaza
Singapore 081007

Tel: +65 9062 6733

Email: jayatah@hotmail.com

Philippines

Srila Sridhar Swami Seva Ashram
c/0 Gokulananda Prabhu

23 Ruby St., Casimiro Townhouse,
Talon Uno,

Las Pinas City,

Metro Manila, Zip code 1747,
Philippines

Phone: 800-1340

Email: dannyllramos@yahoo.com

Sri Chaitanya Saraswat Math,
Philippines Branch

c/0 Elynor B. Ronquillo

(Ishani Devi Dasi)

16 Lot Block 28,

ACM Woodstock Homes, Phase 2,
Alapan 1

Imus, Cavite, Philippines.

Email: scsmath-philippines@mail.com
Web: http://philippines.scsmath.org

South Pacific

Australia

Sri Govinda Dham

P.O. Box 72, Uki, via Murwillumbah
N.S.W. 2484, Australia.

Phone: (0266) 795541

Email: uki@scsmath.org

Sri Chaitanya Saraswat Asan
627 Myocum Rd., Byron Bay,
NSW 2481, Australia

Phone +61 0266 847943

New Zealand

1030 Coatesville Riverhead Highway,
Riverhead, Auckland,

New Zealand.

Phone: (09) 4125466

Email: auckland@scsmath.org

Fiji

Sri Chaitanya Saraswat Sridhar Asan
P.O. Box 4507, Lautoka, Fiji

Email: fiji@scsmath.org

Russia, Ukraine and Abkhazia

Moscow, Russia

Sri Chaitanya Saraswat Cultural Centre,
Pin 107031,

Moscow, Bolshoy Kiselnyy

side-street 7/2,

Russia

Phone: +7 (495) 628-8855,

+7 (495) 628-7404

St. Petersburg, Russia

Sri Chaitanya Saraswat Math,

Pin 197229 St. Petersburg, p.Lahta
St. Morskaya b.13

Russia

Phone: +7 (812) 498-2555,

+7 (812) 498-2949,
scsmath@mail.ru

Kiev, Ukraine:

Harmatnaya st. 26/2, “Rostok” Palace
of Culture

+38 (044) 496-18-91

Contact: Krishna Bhakta Prabhu
(Konstantin Colodezni):

Phone: +38 (067) 464-18-94 (mobile)
Email: zaparozhye@harekrishna.ru

Internetional Contres
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Abkhazia

Sukhumi, Abkhazia:

4go Marta st. 87, apt.70

Contact person: Rasikananda Prabhu:
Phone: +995 (442) 6-88-23
Email: sukhumi@harekrishna.ru

For information of programmes at other
places in Russia, Ukraine and Abkhazia
please see the principal Russian website:
http:/ /www.harekrishna.ru

South America

Brazil

Sri Chaitanya Sridhar Govinda

Seva Ashram

Krishna Shakti Ashram, P.O. Box 386
Campos do Jordao, Sao Paulo, Brazil
Phone: (012) 3663 3168

Email: contato@ashram.com.br

Web: http:/ /7ashram.com.br

Srila Govinda Maharaj Seva Ashram
Estrada Chapéu do Sol, 620

Aberta aos Morros - Porto Alegre - RS
Phone: (51) 3268-1383

Email: sevasangha@indiabrasil.org
Web: http://indiabrasil.org

Srila Govinda Maharaj Seva Sangha
Avenida Protéasio Alves, 1917

Rio Branco - Porto Alegre - RS
Phone: (51) 3276-3242

Email: sevasangha@indiabrasil.org
Web: http://indiabrasil.org

Sri Chaitanya Saraswat Sridhar Asan
& Casa Prema (Restaurant)

Rua Diogo Moreira, 312

Pinheiros, S&do Paulo - SP

Cep: 05423-010

Phone: (11) 3815-1448

Web: http://casaprema.com

Srila Govinda Maharaj Seva Ashram
Prata dos Aredes

Teresépolis - Rio de Janeiro - RJ
Caixa Postal: 92660

CEP: 38411.016

Phone: (21) 2644-6695

Email: amiya@terenet.com.br

Sri Chaitanya Saraswat Math

Chécara Sao Francisco

Raposo Tavares, km 92

Sorocaba - SP - 18105-000

Email: silvia.macado@terra.com.br

Web:

http:/ /harekrishnasorocaba.blogspot.com

Instituto Prema de Yoga
Rua Da Paz, 491

Bairro Morada da Colina
Uberlandia - MG

CEP 38411-018

Phone: (34) 3214-8497
Email: yoga@premavati.com

Sri Chaitanya Saraswat Math — Curitiba
Rua Leonel Simdes, 393

Guatupé, Sao José dos Pinhais, PR
Phone: (41) 3263-1019, 9994-8610
Email: anantaddas@gmail.com

Sri Chaitanya Saraswat Math —
Campina Grande

Av. Rio Branco, 707

Bairro: Prata

Campina Grande - PB

Cep: 58400-575

Phone: (83) 8881-3764
Email: scsmathcg@hotmail.com

Ecuador

Srila Sridhar Swami Seva Ashram

P.O. Box 17-01-576

Quito, Ecuador

Phone: 342-471

Fax: 408-439

Email: ssswamisevaashram@yahoo.com



Sri Govinda Dham

(Premananda Das)

d. Carcelen C91

Sector Carretas

Quito — Ecuador

Phone: (593) 99721593 (mobile)
Phone: (593) 2428685 (landline)
Email: pramanandak@gmail.com

Venezuela

Sri Chaitanya Sridhar Govinda Seva Ashram
Avenida Tuy con Avenida Chama

Quinta Parama Karuna,

Caracas, Venezuela

Phone: [+58] 212-754 1257

Email: contacto@paramakaruna.org.ve

Maracaibo: Avenida 16 entre 70 y 71,
Tel: contacto Ananta Das:
04146349203

Margarita: Avenida 31 de Julio,

Quinta Guanipa,

[sla de Margarita, Estado Nueva Esparta.
Tel: contacto Anu Krishna:

(0058) 0295 115 8616,

Madhu Mita (0058) 0295 416 4720

Cantaura: Calle Nuevo Mundo con
segunda de Pueblo Nuevo,
Cantaura, Estado Anzoategui.

Tel: contacto Ananta Govinda
(0058) 0282 455 1082,

Email: ananta2006 @cantv.net

Cumana: Parcelamiento Miranda
Sector D,

Calle Tejero con Guanta, Cumana,
Estado Sucre.

Tel: contacto Tarmoyee Didi
(0058) 0414 777 5938

Email: haribol5000@hotmail.com

Africa and Mauritius

South Africa

Sri Chaitanya Saraswat Ashram,

4464 Mount Reiner Crescent,

Lenasia South, Extension 4,
Johannesburg 1820

Republic of South Africa

Phone: (011) 852-2781 and 211 0973
Mobile: 0027 83 384 7367

Email: pradeepsl@hotmail.com

and: ksigaban@gmail.com

Sri Chaitanya Saraswat Math

P.O. Box 60183, Phoenix 4068
Durban, Kwa-Zulu Natal, South Africa
Phone: (031) 500-1576

Sri Chaitanya Saraswat Math

57 Silver Road, Newholmes, Northdale
Pietermaritzburg 3201

Kwa-Zulu Natal, South Africa

Phone: (0331) 912026

Fax: (0331) 947938

Mauritius

Sri Chaitanya Saraswat Math International
Nabadwip Dham Street, Long Mountain
Republic of Mauritius

Phone: (230) 256 3466

and 724 9352

Email: gaurendu@intnet.mu

For an up-to-date list of
centres please visit:
www.scsmath.com

Internetional Contres
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